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To Mr. 7 £ and Mr. 7. 
M. C. The Authors of the 
Net for the Fiſhers of Men. 


Gentlemen, : 
|| Hope that your deſign 'in publiſhing 


your little Treatiſe, was a zealous 
deſire to bring others of your Country- 
men into the ſame Church which you 


heave made your ſelves Members of, out 


of pure Love to their Souls, which you 
(T ſuppoſe) think cannot be ſafe out of its 
Communion : and I am the rather in- 
duced to believe it, becauſe you ſeem ſo 
confident of the ſtrength of your Ar- 
guments, that in-the Epiſtle Dedicato- 
ry, you reckon them unanſwerable, and 
in that to the Reader you expreſs your 
Sence of them to be very high. Thu I 
take to be an effe# of your Leal, for I 
am ſure #8 is not of your Know- 
ledg, and I would charitably per- 
ſwade my ſelf, that you love the Truth 
zoo well , to pretend a defence of 
what you know #s Erroneous , or 
endeavour _ to promote the Progr eſs 
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| Tothe Authors of the Net 


of delufions; but out of a ſmcere 
Heart offer the Reaſons which prevail- 
ed. with you 10' a Char ange, tov fering 
theer weakneſs; which ant fo. ve- 
ry notorious, Hat I never thought to 
hdae ſeen thers-publiſhed, chough" 1 bave 
often known them wiporouſly preſ- 
ſed in private Diſcourſes, where heat 
and unwarinefs may let them paſs 
withour diſcovering ' that there is . 
thing of Force .iv them ; it bei 
generally the Praftice of the Ron 
niſts, but eſpecially the Jeſuits, tq hs 
a Ser of Arguments for private un- 
ſtudied Adverſaries, with which they 
catch two many, who becauſe they carry 
# ſpecious Shew at firſt, examine but 
little farther, and without conſulting 
others, /u uffer themſelves to be led Cap- 
tive, 

I have in the follewing Treatiſe, 
according to your Defire in the Pre- 
face, annexed my Anſwers to your 
Queries ; - for which reaſom IT have 
done it by way of Dialogue , _ that ſo 
T nught be the more brief, and omit no- 
thing of what you offered. 

T don't doubt but I have ſheten the 
weakneſs of every particular Argu- 
ment ; but to ſave you and my ſelf a 
great deal of Trauble, if you” reply, T 

ſhall 
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Jor-the Filhers of Men. 1 
ſhall here takg notice of ſeveral groſs 
faults in your Arguing, which if they 
be not remedied, will create endleſs diff 
ficulties. 
 Tou never tell us what you mean by 
the word Church ; in ſome places you-Qy. 1, 
take it for the Congregation of the 
Faithful, in others for a Council, and 41 
in others for a particular Church. 5 
In your Allegations out of Scripture 
you bring many Texts , which indeed 
ove nothing zo your purpoſe; Thus 
» a queſtion * the unkverfl Church, Qu, _—_ 
you bring a Text that ſpeaks of a par- 4 = 
ticular one, or of every private Mi=> 4®* 
niſter. And in the queſtion about Con- 
firmation,, in defence of Oyl, «nd 
Balm, you cite places which mention ow» 111. 
bh Impoſition of Hands. 
Tou ſuppoſe the Roman Church t Qu. 37, 
be the only Church of Chriſt, with» 4,0, 46, ; 
out any Proof, which is plain begging 4.7, 50, ( 
the queſtion, and not arguing : So Sc. { 
in other places you beg the queſtion : | 
' | And you take it for granted that | 
' | Peter had the chief Charge over the Qu. 54- ! 
Apoſtles committed to him, that all 
| oral Tradition is Apoſtolical, chat 55. 
" | God hath commanded nothing con- p 
cerning *a Liturgy in an unknown 
Trang: ant - 4 becauſe Reliques.. ” 
4 —V.. 
A 4 have 
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To the Amthors of the Net 
have been the Inſtruments by which Mi- 
racles were wrought, therefore they mult 
be Worſhipped. 

Tu miſtake the Queſtion, and run 
on upon a Point not conteſted , which s 
arguing to, no- purpoſe , nothing but 
making. a Puppet , and knocking © him 
down. Thus when the Dueſtion is about 
Praying in an unknown Tongue, ou 
argue for the lawfullneſs of ſpeaking 
with Tongues ; in the point of Free 
Will zou plead for Free Will in Mo- 
ral actions, which we acknowledge, 
when the queſtion # about thoſe Actions 
that arc Spiritual : again you argue 
againſt Faith without Works, when 
the queſtion is, whether Faith alone 
juſtifies, mot whether Faith can be 
without Works ; for that we deny as well 
as you, So in the point of Religious 
Vows, you argue for the lawſulineſs of 
Vows ingeneral, when the Controverſy s 
about thoſe particular Vows, which we 
Condemn. 

You quote ſeveral Scriptures famous , 
not only as te the particular references, 
of which there are*' a Multitude, fo ma- 
ny that I am afraid you took them up 
upon Truſt z but alſo the - very Texts. 
Thys you make St, Paul cat Marriage 
4 Sacrament, when he calls © it *only 
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-* for" the Fiſhers of Men. 
a Myftery ; ſo you have falſified, Heb. 
12. I 1. and ſcveral other places, «s I have 54 
proved in che Book ut ſelf. | 

I might add ſeveral Inſtances of theſe 
and other Particulars, ſuch as your 
rakgug the word Univerſal an three 
ſeveral Sencez, and yet apphing alt Qu. 1 1. 
one way, but theſe ſhall ſuffice, and 10# take 
IT am tu hopes will let you ſee how Vnwerſal 
wretchedly your Pretended Fathers.f97 being 
have deals with you, by putting ſuch #1 all Pla- 
Arguments upon you , and found- Ct% 
mg your Faith upon ſuch weak Qu. 12, 
Grounds. Tou take it 

I defire you would not take it ill that for being 
I attribute his work ro ſome of exiſtent at 
them, and do. /o freely tax you with noe all times, 
ſeeing the Vanity of it; for I ſuppoſe &C. 
you are Gentlemen, whoſe Education Qu. 13. 
hath" engroſſed your time to other Mat- 1ou take it 
ters, and cannot therefore be reaſonably for being 
ſuppoſed t have ſufficient Experi- called U- 
ence in theſe Points to make | you able to niver/al. 
diſcern their Sophiſms , and uncon- 
cluding Arguments, which they have 
ſhamm'd upon you for convincing Rea- 
ſons. 

If you are convinc'd by this anſwer, 
T ſhall bleſs God for it ; if not, I de- 
fire you would fatisfy the World why 
you are not: But don't follow the Me. 

thod, 
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To the Authors of the Net, ec- 
thods of ſome late Writers, tho haw 
wiſely withdrawn from che main Bulr 
nels, and only cavilled az « word or 
rwo, as being- Improper, or ſomething 
of that Nature, when they could not 
anſwer the Reaſons of their Adver- 
faries, nor defend their own + I might 
eaſily have done ſo by you, but as T have 
dealt ſeriouſly and plainly, I expe# the 
ſame, and I pray God ſend us hy Holy 
Spirit zo lead ws into all Truth. I 
an, 


Gentlemen, 
Your very humble 


Servant, 


L, E. 


| 


FO FHE 


Reader, 


Courteous Reader, 


A Serious Enquiry and ſearch 
after Truth is the Duty of 
-K every rational Creature, and 
he that hath an wnfeign- 
ed deſire to find it, and happineſs in it, 
will not negle# any lawful means to 
arrive at the knowledge of it ; ſeeing 
by i: the Mind is enlightened, our 
Faith regulated and” fixed, and our 
ations guided to that true felicity, 
which "Crowns the Soul with Peace 
here, and Bliſs hereafter. The Con- 
fideratim of this, when duly weigh- 
ed, can never fail of putting us on Ex- 
quiry, how we ſhall atztam it. The 
Zaylor was no ſooner awakened, but 
he puts the queſtion, what ſhall I do? 4s 16. 
and . we have this Encouragement to 
proſecute the Search, that 7 we ſeek, 
we ſhall ſurely find, and the Holy Spirit 


ſhall guide ws into Truth. | 
£4 | of: 


a. beter Ie. 


I _ — 


Tothe Reader. 

- Of all the Papers lately publiſhed 
by the Gentlemen of the Romiſh 
Church, I find none which ſeems 
more earneſtly to ſeek Truth, than 
this which I have here anſivered, 
and I -am- not fo uncharitable as» to 
doubt at. all of the Sincericy of the 
Authors Profeſſion, in the Epiſtle ; but 
I muſt ſay they have mor taken the 
right Courſe ; theſe 'Pueries ſhould 
have been put | before they turned ; 
which if they had, I believe their now 
Ghoſtly Fathers had miſled their Proſe- 
lytes ; therefore I defire of thee , 
Reader, that if any Reply be made 
to this Treatiſe , = if ſome Emiſſa- 
ries ſhould attemp: thee privately | in de- 
fence of * what I have here anſwered, 
thou wouldeſt Suſpend thy Fudgmens 
till I have time to Reply, or elſe con- 
ſult ſome learned Divine, and then 1 
amſure there is no danger of thy Perver- 
fion, if thou retaineſt a ſincere deſire to 
find the Trath ; the want of that Cauti- 
on hath perverted ſeveral, within my 
Knowledg; the Prieſts induſtriouſly 
keeping thoſe, whom they defign upon, 
from ſuch Helps, by urging the plain- 
neſs of their Argiments, which often 
catch unconfidering Perſons. 


For 


Tothe Reader 
For thy Benefie I have anſwered 
every 5 which my Adverſa- 
ries offer, ſetting it firſþ down in their 
orion Words, So that all the Pa- 
pift ſpeaks, is the words of their 
Book, which I have therefore cauſed 
to be Printed in a differene Letter ; I 
have been brief in my Anſwers, yet 
plain and full; if any reply be made, 
I defire it may be done with the fame 
Calmnmeſs I have uſed, and without 
mg from the queſtion ; if any 

particular be proved Erroneous, | 
promiſe to recant it, for I write 
not out of Prejudice or Paſſion, God 
is Witneſs; but a defire to find the 
Truth ; and I ſhall receive ſo much 
Satisfaftion from being better in- 
formed, that I ſhall no: be aſbamed 
to leam. My Adverſaries the 
ſame. I beg of them, they would 
keep to it, I promiſe nothing but 
Plain Evidence Truth ſhall prevail 
with me, I hope the ſame' of them: 
that if they find the Motives of 
their Change weak and frivolous, as 
I think . I have made them appear 
to be,they will no: be aſhamed to make 

er. 

Since my Anſwer was finiſhed, 
there came forth a Treatiſe , - 
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Seek, and tending tO ſearch into the Grounds of 
ye ſhall Religion, Which is much to the ſame 
find. purpoſe with that I have here anſiver- 


#4, and I don't know any Material 
paſſage in it but what thou wilt find 
reſolved here : it is dreſt' up with a 
little more Are than my Adverſaries, 
and conſequently with es Sincerj 


by. 
One of the great Charges which 
they draw up againſt us is, Thar 


we follow the Private Spirit ; a word 


Epiſt.Ded. which they make much {6 of, 


but 1 dons know what they - mean 
by it ; if they intend to, blame us for 
expetins the aſſiſtance of \the Spirit 
of God, in teaching , and inſtrutting 
us; let \them prove that God hath 
not promgſed it, and we. are mt & 
expect at, , it they can : (but if they 
mean {as ſuppoſe) rhe belieuing nothing 
but what Sence and Reaſon tells w 
5 from God; if it be this. they call 
the priugte Spirit, at the ſame time 
they find' Fault with us, they condexwy: 
themſelves : for it is no anoxe .than 


' what they muſt neceſlarily fellow in 


Reading their Councils, Gazechiſms, and 


' Fathers, or in hearing their Preachers ; 


« for we do et. uſe -our. Reaſon-in the 
* examining the Truth of what God hath 
ſaid ; 
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6 2/4; but in examining what it is 
& that he hath faid ; and let them ſhew 
ws another way to come to the knowledpe 
of his Will ; and they will do mure 
_ their infalible Councils ever thought 
I would willingly take away all 
occaſion of diſputing about Words, tor 
which reaſon I defire thee to take 
notice, that becauſe I would not Puzs + 
xle the unlearned Reader with bard 
Words. T have called ſtveral Paſſa- 
2, METAPHORS in the 
61ft. Duery, which are indeed M E- 
TONYTMIES; but the other 
term . being more generally underſtood, 
T choſe to uſe it, which I hope my 
Adverſaries will take notice of, and 
not wrangle about the Propriety of the 
Expreffion, when there is no needof it. 
I cannot but take notice what wor- 
derful Reverence my Adverſaries and 
their Church, pretend to have for the 
Fathers; and yet theſe Gentlemen, 
Duer. 73. Charge ſeveral of them 
with Blaſphemy : for fay they, «f you 
ſay, Chriſt deſcended into the Hell of the 
Damned, then you Blaſpheme, and yet 
Se. Auſtin (Ser. 12.0. de tempore : lib. 
12, de Geneſi ad litteram c. 33. © E- 
fiſt. 57. ad Dardan©& Epiſt. 59. ad Eue- 


diam, 


' O Ne REAGET, | 
diam, "and St. Forome (Commen.” i 
Zachar. c. 9. verſe 11.) teaches that he 
deſcended to the Hell of the Damned, eyen 
to the Hell - where Dives ' was puniſhed, 
So that though the Author of  Nubes = 
Teftium, P, 208, 209. cenfures the 
Proteſtants for rejefling the Fathers in 
Jome things; yet we find they only are 
not to be blamed for it ; for theſe Gen- 
tlemen and the Feſuzts who , approved 
their Book, charge them with Blaſphemy ; 
which is a ſomething bolder way of 
treating them, than what that Author 
accuſes them of, but "ris no unuſual thing 
with them ; for I can make it appear, 
that there is not one of the Fathers of 
the firſt five Ages, nay ſcarce any of le 
cer Date, but are cenſured and rejefted, 
and accuſed of Ignorance and Error, by 
the greateſt of the Romaniſts. 

I will zreſpaſs upon thy Batience no 
; longer, but with my Hearty Prayers 
to the God of Truth, that he would 
remove Prejudice from thy Heart, and }. 
clearly diſcover the Truth to thee, as it ts 
+ hom I commend thee to God, and 
reſt, 


Thy Servant, 
L E 
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the Conformity of our Dorines with the Word of GoT; 
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Pg” 
INTRODUCTION. 


F you had not left the Stare of the Queſtion whol- 
[| ly untouched , and made uſe of genera} Terms, 
without explaining in what Sence you intended ta 
- have them underſtood, when the whole Contro- 
very depended .upon the right accepration, you 
would: have proceeded with greater Candor than I could 
ever yet find any of your Authors ſhewed. | 
Thus you make ſerveral Dil:mma's upon the Church, 
the Fiſibility and Unity of it, but never tell us what you 
mean by the Church; But ſeing you ſpeak: of the Church 
of Chriſt in general, in your fr# Dil-mmz, I ſuppoſe 
you intended that Church, which is thus defin'd by the 
Catechiſm ad . Parochos out of St, Auſtin, (Par. 1. Pag. 
77. Egit. Lug. ann. 1676.) The Church is the faithfu} 
People. diſp:rſed throughout the whole World. 
Now in this Sence, 1anſwer to your DILEMMA's 
by way of DIATOGUVE, 


Em a _ — 


i es et — 


I, A. God hath a Church in the World, or he bath not, 
Pro. He hath. | 
"Pa. Then yours is th: true Church, or it is not, 
Pro. If by our Church you mean thoſe who in oppoſtti- 
on to the Roman are. termed the Reformed ; I anſwer that 


" It doth not follow that they are either the true Church, 
or not: for they may be and are a part.of._ zt, and thus 


in the name of all Proreftanrs, 1 affirm we are a part of 
the rrue Church, oge” 

Pa. If yours is the true Chriſtian Church, then it muſt 
have theſe / wo__e Marks, Viſibility, Qaity, . Univerſa- 
lity,. Sanctity. 

Pro, 1 told you before we are not the whole, but 
4 part of the true Church, for we dare not, - as you do, 
exclude all from Salvation,who are not in all 1bings of our 
Profeſſon; aud therefore to find whether . we be 4 pars 
of it or no, we are not to look far theſe Marks, but for 


for 


2- 
er if wz ſhould allow theſe for Marks of the zrye Church, 
the way to know whether webe pars of hy tree Church 
or 10, 15 to enquire whether we reach the ſame Dofrine, 
which we are to prove by the #oly Scriptures, according, 
to that of St. Auſtin, (De Unit. Ecd. c. 16.) Let them 
whether they have the Church only by the C anoniegl 
Books of the divine Scriptures. But we deny theſe to be 
the Marks of the true Church, | 


Of Vilibiliry, « Mark of the Church, 


A. The Houſe of our Lord ſhall be prepared on the 
top" of Mountains, or it ſhall nor, | 

Pro. It ſhall, Iſa, 2. 2. 

Fr why then do you deny that the Church fball be always 
viſible * 

Pro, Becauſe that Text (ſat. 2. 2, ) is no Promiſe 
of a Perperual viſibility, but only of a time when k all 
be ſo, and ſo it was in the Primitive times, but it doth not 
ſay, it fhatl nev# ceaſe to be ſo viſible. Where by viſble 
I mean, that the true Church fhal be always in fight, ſo as 
by its exzerznal Glory t0 be known to be the ##ue Chuveb 1 and 
this that Text doth nor promiſe ; for it will not, follow, 
that becauſe the Church ſhall be ſo, therefore it thall be 
always 0; andif it be not «ways ſo, it can be ao mark, 

3. Pa. ACity ſeated on an Hill can be bid, or not. 

Pro. It cannot. 

Pa. Then the Church cannot be inviſible, Mate 5. 14. 

Pro, That doth not follow: for iti the Fudgment of 
divers Fathers, this place is nor ſpoken of the Church, but 
z#he Apoſtles, or the good Works of Chriſtians, But if 
it be underftood of the Church, all that it proves is, 
that it cannot be bid, as long as it is:ſeated upon an Hill ; 
but it doth not follow that it ſhall be always ſeated there. 

4. Pa. Chriſt either founded « Church on Earth that al 
Nations may be edifieq therein, or be did nor. 

Pro, He did, 

Pa. Why then do you ſay the Church may be inviſible, = 
fince all Nations cannot be edified in s Church unſeen ? 111. 
2» 2» All Natjons ſhall flow wo ber, Pal. £6. ge All 
Nations 


2, 
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—_ whatſoever thou haſt male, ſhall come and adore be- 
-F ore I5CC, p 
j Pro, Becauſe there is no Promiſe that the Church ſhall 
be evident to al] Nations at 4 times, but that there fſba# 
come 4 time when it ſhall be ſo but it doth not ſay it ball 
be ſb: always ; but it ſhall he evident (0 as to edify all Nas 
tions in God's time. 

6. Pa. 4 Mas for not bearing the Church, is terined in 
Scripture an Heathen, and 4 Publican or not, 

Pro, He is. Mat. 18; 18. He that will not beg the 
Church, let bin be 10 thee as an Heathen or- Publican. 

Pa. How then ſhall a Min be termed an Heathen or Pub- 
lican for not hearing a Church, that was not viſible, or y:4 
extant in the World ? 

Pro. This Text is #0thing t9 the purpoſe, and that up» 
on two accounts. . 

1. Becdhſe the queſtion is, Whzther the rus Church be 
always viſible to thoſe who are ngt Members of»ii, as: Hea- 
thens, Infidels, &c. Now this Text ſpeaks vnly 'of hoſe 
who are Members of it ; to theſe is js always vijible, but - 
not to thoſe. | : yi 

2. Becauſe the queſtion is, whether the Univerſal 
Church be always viſible ; but this Text ſpeaks of « par- 
ticular Congregation; and therefore is tot ta the pur- 
poſe ; ſeeing if it proves any Church always wifible, it 
proves every particular Congregation to be ſo : but as it is 
plain that theſe Arguments do zot prove that the Churdh 
is to be always viſible 5 ſo neither do you gt all prove that 
if is were ſo, it would be 4 Mark of the true Church, ſee» 
ing Pagan and Fewiſh Churches can plead Yiſibility, and 
yet it doth not follow they are the true Chunch, becauſe 
they bave it. 


Of Unity, as a Mark of the true Church. 


6. TYA. 4 natural Unity and Conneien of the parts 4- 
mong themſelves, an ro the Head # neceſary for 
the Conſervation of the Body, or is not. 

Pro, It is, | 


C4) 
Pa. I} it be, Why is that natural Conne@ion proper to 4 
#4tural Body, and not 4 Sp.ritual Connetion proper 10 a Spi- 
vitual Body ? 

Pro. A Spiritual Connetion is proper t0 a Spiritual Bo- 
dy ; but this is norhing to 1he Purpoſe,as a fo that Unity 
isa Mark of the true Church: for this Conze4on of the 
Spiritual Body muſt be an Union and Conneftion of each 
part in ſound Doftrine ; now we muſt know what Doitrine 
# ſound, before we can know whether the Parts be uni- 
red in it, OSS. 

7. Pa. Chrift promiſed that there ſhould be Unity in his 
-Church, John 10. 16. or he did not. 

Pro. He did. 

Pa. If hedid, why do you deny Unity ? 

Pro. We do not deny it, we maintain it; but we de- 
ny it to be a Mark of the Church; which it cannot be, 
ſeeing ths Unity muſt be either in true DofFrine or in 
falſe; it cammor be in falſe ©; if it be in true, we muſt firs 
know which is true, before we can know whether it be 
* *gbe Unity Chriſt promiſed. | 

8. Pa. Unity is either requiſite in Gods Church, or not, 

Pro, It is. | 

Pa. Why do you then deny the neceſſity of Unity ? 

' Pro. We do not deny it tobe neceſſary, we maintain that 

without Unity, in all points of Faith, there can be no 

Church; but-it will not follow, that becauſe it is neceſſary, 

it is a Mark whereby Heathens may know the Church ; ſee- 
-ing other pretended Churches have Unity as well as the 

Chrifiizn : and nothing can be a Mark which is not proper 

to it alone. | Ja 

9. Pa, Chrift when be Prayed, bis Prayer took effet, or 
_ It 43d nor. 

Pro. It did. 

Pa. If it did, then Chriſts People ave one. 

Pro. They are ſo. What then ? but it doth not thence 
follow that wnity is or can be a Mark to know the Church 
by. Where pray remember I ſpeak of ſuch a Mark, where- 
by thoſe who are not of the Church may know | x, to bet 
wane Church, | | 
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* | Of Univerſality, 2s a Mayk of the tyue Church. 


10, I JA. Tobe Univerſal or Coexſtent with Time and 
” Place, u a Mark of tbe true Church, or it s nor, 
, | Pro. I could wifh you would a /ir:le explain what you 
mean by thoſe Terms ; if you mean as Bellarmine and the 
Cateubiſm ad Parochos, that to be called © niverſal, is a 
i | Mark of the True Church; or if you intend that tobe exi» 
i | /ent every where, be a Mark of it, Ianſwer it is not. 
Pa. Why shen does the Scripture ſay, Matth. 28. 20.Go ye 
* Þ reach all Nations, &c. And behold 1 am with you even 10 the 
Conſummation of the World. And again, Epheſ. 4. 12. He 
gave ſome Apoſtles, &c. to the ConjJummation of the Saints ? 
Pro, The Scripture ſays ſo, becauſe under rhe Goſpel 
, | the Church was not Jimited to the Nation of the Fews, 
;? | but all Nations might be Members of it ; and there 
ſhould be a Church to the end of the World; but it dorb - 
not therefore ſay 1b Church ſhould be in all Nations, at 


mt. od 


_ all times, much Jeſs doth it ſay that its being ſo 1s a Mark 
f that it is the True Church, Befides that Tex: of St. Paul, 
* 1 Epheſ. 4. 12, 13. is ſpoken of the perfe&ion of the Saints 
in Holineſs, not of the conſummating their Number, tho” 
at| if it were, it ſays nothing of the Name Univerſal, or the 
nh C burches exiſting every where,being a Mark to know it by. 
n 11, Pa. The Church of God # either Univerſal, or ca= 
ef exiſtent with all time, or nor. 


hell Pro. Itis. John 14, 15, 16. The Comforter ſhall abide 
with you for ever.Luke 1.33.4 ſhall Reign in the Houſe of 
Jacob for ever, and of his Kingdom there ſhall be no end. 
Pa. If it be, why do you deny Univerſality ? 
Pro. Before you took Univerſality in one Senſe, now 
" another, That the Church fhall abide for ever; and fhis 
Untverſality we do not deny; but we deny it to be a Mark 
of the true Church, and that for this Reafon, becauſe it 
cannot be known what Church ſhall endure for ever, till 
the end of all things; matter of Future Duration being 
impoſſible to be known, till the rime 5 finiſhed 3/for how 
an you know before-hand what will endure for ever ?. the 
true Church will endure for ever ; but you whit 'thvſt: 
B 2 *X* \hnow 
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know which of all the Pretenders to 7t is the true, before 
on c41 know which ſhall endure for ever, * This there- 
ore cannot be 4 Mark of the true Church, For the Marks 
of a thing are always preſent, but this Duration is nos 
prefent, bur to come, and therefore cannot be a Mark. 

12. Pa. Chriſt's Church is Univerſal or co-exiſtent with 
all places, or it is = 

Pro. You ſeem here to mean that Chriſt's Church is 
di(perſed over all the World, in all places ; and if ſo, 1 ſay 
it is not. 

Pa. How then can it be true, that their ſound went over 
all the Earth, or how can all Nations be taught ? 

' Pro. All N:tions ſhall be taught ; but there is no neceſ- 
fry that they ſhould be ſo at aJl times; or that the 
Church ſhould be always 4i'perſed in all Nations : So that 
this can be no Mark, becauſe a Mark muſt be always evi- 
dent, but it was nor evident in the beginning of Chriſt iani- 
ty, noris not zow in many places. | 

' 12.Pa.The Church of CBriſt is eitherUniverſal or Catho» 
lick, or it isnot, | 

Pro. What mean you by its being Univerſal, or Catho- 
lick ? If you mean as we do in the Creed, that it compre« 
bends all the tru? Profeſſors of the Goſpel, 1 ſay it is. 

Pa. Wy then do you renounce Univerſality ? 

Pro. We do not renounce it, we only ſay it is no 
Mark: for ſeeing the Catholick Church, is that Church 
which comprehends all true Chriſtians, we muft firſt know 
who are true Chriſtians, before we can know, what 
Church comprehends them. 


Of SanCtity, as a Mark of the true Church. 


I4. Pa. The Church of Chrifl, is eminem for Sandi. 

fy of Diſcipline and DeQrine, or it # not, 
ro, It x. 

Pa. Why then do you deny Sanfity in the Church? 
+ Pro. We do not deny it, we affirm it, that is, #olineſs 
and Purity of Do@rine, to be the mark of the true Church: 
andtw{tfre it may be tryed whether we are not of the 
whe Church by that Rule. 15, Pas 
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15. Pa, The Church of Chriſt is either Sanfified; or 
She is not. 

Pro. The Church of the Elef is Sanfified, but the 
Church of viſible Profeſſors is not; yet the Dofrine of 
it is indeed Zoly, as to the Foundation, in which re- 
ſpett, we do not deny Sean#ity in the Church. 

16, Pa, The Church of Chriſt js manifeſted to be Holy 
by the Grace of Miracles, or ſhe 1s not. 

Pro. The Grace of Miracles is a new Grace, which 
I underi3and not : and I believe,neither do you ; but for the 
gift of Miracles, 1 ſay that is not a Mirk of the Sandi- 
zy of the Charch, 

Pa.Why then did Chriſt ſay,Joh. 14. 12. &c. He that be. 
lieves in me, the Works bas 1 do be jhall do, and greater ? 

Pro. Chriſt faid ſo, becauſe he geve the Holy Spirit 
to his Followers, and a power of working Miracles as + 
long as it was neceſſary ; but it doth not follow, that it is 
fo always, much Jeſs doth it follow, that they are 4 
Mzrk to know the Holineſs of the Church by ; ſeeing 
Anticbriſt is to do miracl-s, and the Holy Fathers tell us, 
Hereticks did many, yet their miracles will not prove the 
Sanity of their Church. 

17. Pa. Chriſt either grant2d true Believers the Grace 
of Caſting out Devils, oy be did not. 

Pro. Chrift did not grant that Power to all true 
Believers, 

Pa. Why then do you belye the Scriptures ? Mars 
IG, 17. 

Pro, Wedonot belye them : that Text is nos ſpoken 
of all, at all rimes, that do believe: and this you muſe, 
grant, or elſe affirm, that none are ſaved, but them who 
work Miracles : which is «bſur1 and falſe. That Power was 
given in the Beginning of the Church, becauſe it was 
neceſſary, but you cannot prove it ſo now : However 
we do not deny that God'can work miracles by the 
Hands of his Faithful Servants, when he pleaſes, but we 
do deny that they either are, or can be a mark to find 
the rrue Church,or its Holineſs by : and you cannot prove 
that God ever intendedor promiſed that they ſhould be /o. 
The srue wy, to find the Church, is to examine the # 
B 4 J. 
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"neſs, and Purity of its DoRtrine, and on this we reſt 'our 
Cauſe, that ours is Pure and Holy, and therefore we are 
of the rrne Church, 

18. Pa. Your Church hath theſe abovementioned Marks, 
or ſhe bath not ; and if not, ſte us falſe. 

Pro. That doth not follow, tor they are not the marks 
of the true Chnrct', as 1 have proved; Holineſs indeed is 
& m:rk of the true Church, that is, Holineſs of Doltrine, 
and that we affirm we have, which is a ſufficient Anſwer 
tothe reſr of your 2u7ries ; however let us hear them, 

19. Pa. Your Church hath been apparent or viſible, ever 
fince Chriſt, or it hath not; andiif not, ſhes falſe. | 

Pro, Our Church hath been always viſible to its Mem- 
bers: though as a diſtint Congregation, nor to rhoſe 
who were not M-mbers of her, but it is not therefore 
true, that it is falſe ; for viſibility, T have proved net 
to be a mark of the rrue Church. 

20. Pa. Your Church either did appear before Luther 
nd Calvin, or it did not. 

Pro, It did, 

Pa. If ſhe did, in what Kingdom or Nation was your 
Dottrine Preached, or by whom ? 

Pro, Our Doftrine was Preached by Chrift and his 4- 
poſts, and by the ancient Fathers, in all Nations, where- 
ever the Goſpel came, and this we are ready to prove. 

21. Pa. Martin Luther and John Calvin were the firſt 
Founders of your Church, or they were not. 

Pre, They were not. 

\ Pa.” If net; produce any that ever profeſſed” the ſame 

Anticles with you before them, 

Pro, We do produce Chrift and bs Apoſiles with the 
general Conſent of the Fathers for the firſt five Hundred 
Tears aiter EFrit; and even when the Church was kid in 
Babylon, and fled into the Wilderneſs, from the Tyranny of 
— there were Multitudes who profeſſed the ſame 
as we 40. 

22, Pa. Luther and Calvin either ſeparated them- 
ſetves from the World, or they did not; if they did, then they 
dep ried from the viſible Chriſtitn Religion, 
| Pro, I never keard before, that ro depart from the 
World, 
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World, which is the Duty of every good Chriftian, was 
ro depart from the Chriſtian Religion it was always ac- 
counted a Cleaving to it ; but I ſuppoſe you mean, they 
departed from the Church, or they did not, and then 1 an« 
ſmer, they did not ; they departed not from the Chriftian 
Church, nay, not from the Roman Church; but only 
from the errors of it : for we ſtill profeſs a Contmunion 
with all the Orthodox, living in the Communion of that 
Church ; nay at rbat time the Chnrch was viſible in the 
Waldenſes,&c, from whom they ſeparated not : ſo that 
departed not from the viſible Charch, though if they 
had; they had done no more than what the People of God 
are commanded to do, in obedience to that Call, Rev. 18. 
4. Come out of Babylon,. my People. 

Pa. If they did not, who joyned with them, or ro whom 
did they adhere ? 

Pro, All who obeyed that Call of God, whoſe Eyes 
God opened to (ee, and whoſe Hearts he encouraged to 
leave thoſe Corruprions they lived under : all theſe joined 
with them: and for the other quefiion, To whom did they 
adbere ? 1 anſwer, they adhered to Chriſt and bis Apo- 
fits, and the triumphant Church in Heaven, to the Do- 
Arine of the ancient Fathers, and to all thoſe who had 
ſhaken off ' the Corruptions of Kome ; ,Who were at 
that time in Bohemia, Germany, Piedmont, France, 
England, &c. many Thouſands ; they adhered likewiſe 
to the Eaftern Churches who never acknowledged rhe 
Pope, nor were polluted with the Corruptions of Rome, 
Laſtly,they adhered to al! who lived in the Communion of 
Rome, and were not tainted with the Corruprions of it. 

22. Pa. Your Church either bath Unity, or it hath not, 

Pro, It hath. 

Pa. Why then are there ſo many S:@s and Schiſms a» 
mong you ? 

Pro, There are none who differ in effential Points : 
Tn which Unity of Do#rine confifts ; as for thoſe' Se#s 
who do differ in eſſentials, they are none of our Church, 
but the Spawn of Yours, as WE Can prove. , 

24. Pa.. All your Reformers did either agree in matters 
of Faith, or they did not. 


Pro, 
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a Fro, Lp: All thoſe who we own to be of our 
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Pa. Why did they ſo much differ in eſſential Points ? 
Pro. They did not differ in any Eſential Points, 

25. Pa. Luther and Calvin were either true Reformers, 
or they weye not ; If not, then you follow falſe Keformers. 

Pro, They were true Reformers, But if they were 
#0t, you can bring no Argument againſt us, tor we 
follow them no farther than they followed Chrift. 

Pa. If they were, why did hey differ in the mo#t eſſential 

Point of »be Holy Sacrament ? 

Pro. They do not differ in an efcntial Point ; their 
difference there, is not Eſential, they hoth agree that 
Chriſt is Preſent, but for the manner of his Preſence, it is 
zo eſſential Point. 

' Pa. But they differ in the Government of the Church, 

Pro, They de not differ in any efential Matter in that 
Point, even according to your own Principles. 

PF 26. Pa. All your Reformations either do agree, or they 
not. 

Pro. All our Reformations do agree in efential Paints; 
as for others, who call themſelves Reformers, but. are 
z0t, we have nobing to ſay to them, 

Pa. If they do produce any wo thas agree in all Points. 

Pro. A! of them agree in all neceſary Points, and I 
challenge you to produce any differences in ſuch Points a- 
mong us; the difference we have” about leſſer queſtions, 
are greater among you than as, 

27. Pa. Your Church either # Univerſal, or it i not? 

' Pro, I have proved that Univerſality is no mark of 
the true Church; and therefore the queſtion is impertinent: 
we do not ſay we are the Catholick Church, but 4 part of 
it.and this we are ready to prove; but it is not neceſary to 
fhew any of our Preachers in Japonia,' &c. For the ſame 
queſtion might be put to the: Chriſtian Church in the an- 
cient- rimes, before - wany Nations were converted; and 
to zour Church it (elf, at the firſt diſcovery of America 3 
fhew one of your Preachers in thoſe Countries. | 
. . 28. Pa. Four Church bath either converted Nations, 
or ſbc hath not, | 

wy; Pro, 
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Pro. She hath. "2 7 

wr If ſhe bath, ſhew one Nation that ſhe bath ever «on 
verted, | 

Pro, All Nations converted by the Apofiles, and Pris 
mitive Chriſtians, or by the true Church in any Age,were 
converted by that Church, of which we are 4 Jk ew- 
England, and many other Parts of the Weſt-Indies, with 
ſeveral Plxces in the Eaſt, have in particular been Cone 
verted by the Proteſtants. | 

29. Pa. Your Church either bath been Univerſal, or it 
haitk not ; If not, She is not the true Church. 

Pro. I told you before, we are only 4 part of the true 
Ckurch; and for the queſtion, Whether is be Univerſal 
er ngt; it hath been 45 Univer(al as the true C harch hath 
been ; but 1 would willingly know what you mean by 
Univerſal; for if you mean in all places,we deny it to be 
a Mark of the true Church, as I proved before. 

Pa. What time kath your Church been coexiftent before 
Luther and Calvin ? | | 

Pro. 1 teld you juſt now, our Church was exiſtent 
in the Apoſiles,, and Primitive times, and ever ſince 
though not fo viſible as then, If you mean any thing elſe 
by the term Coexiftent, when you explain it, I will give 
you a farther Anſwer; which isa c r Anſwer to the 
next Query, 30. In whatever Place the Apoſtles and Primi» 
tive, and Orthodox Chriſtians were, there was our Church, 
and this we are ready to prove, 

31. Pa. Your Church bath SanTity, or it bath not. 

Pro. It hath, 

Pa.If ſhe bath. ſhew one of yours thatgever was Canoniy'd, 

Pro. That is an impertinent queſtion ; How comes 
Canonization to be a note of the Churches Sanity? and 
where did ever God command #t ? So that it canner be an 
Evidence? of the Churches Sanfity, but is indeeda meer, 
invention of Men ; but our Sanitity we will prove by the 
Word of God, becauſe we teach the ſame Dottrine which 
that contains. R 
* 32, Pa. Luther and Calvin, and the ref of your Ke- 
formers, confirmed their DoSrine with Mirac}es,.or they: 
did not. ,  taherrsl 
TG | Prog 
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Pro. What if they did not ? 

Pa. If they did not, they were not true Apoſtles, 

Pro. The Dofrine they Preached was. not theirs, but 
that which Chriſt and bz« Apoſtles 'taught, and confirm'd 
by Miracles ; ſo that it needed no more Confirmation : 
except we had r-ceived it upon their Authority, which 
we did nor; We acknowledge they were not Apoſtles, as 
the twelve were; and therefore no need of their working 
Airacles. 

33- Pa. The Signs which Chriſe ſaid in Scripture, fol- 
bowed your pretended Reformers, or they did note 

Pro. All the Signs which Chriſt ſaid, ſhoul1 atways 
a—_ the true Preackers of the Goſpel, did follow 

em, 

Pa. If they did, ſhew one Man they diſpeſſeſed, or one 
fick that they reſtored ro Health : for if theſe Signs did not 
follow them, they are not true Believers. 

Pro. That doth nor follow, for Chriſt never made 
that a Sign of True Believers ; nay, you muſt confeſs that 
many never worked any of theſe Miracles, who are yet 
zrue Believers, If indeed they bad Preached any new 
Dottrine, you might call for Miracles, but ſeeing they 
Preached none new, but the Dofrine that was taught: by 
Chriſt, his Apoſtles, and the Ancient Fathers, there is no 
need to confirm that by Miracles, ſeeing all the Mira- 
| eles Chriſt, and bis Apoſtles wrought, were for that end. 
| Howevor we can ſhew many certain inſtances of Mens 
| being diſpoſeſed, by the Prayers of the Faithfal in our 
Church; and many among us who have had their Health 
reſtored them in anſwer to their own and the Churches 
Prayers : but. for all that we have better grounds for our 
Faith, which we reſt upon. 

34. Pa. Your Reformers were either famous for their 
virtuous Lives, or they were not. 

Pro. They were. 

Pa. If they were ;, why did they break their Vows made 
to God, and teach Men ſoto do? 
"- Pro. The Yows which they broke, were unlawful 
Fows, and your own Canors expreſly-ſay, that an un- 
lawful Yow ought to be broken; (C. 22, qu. 4. c. in 
f-51 malis.) 
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malis.) by breaking then 'their Yow of ſingle Life, 
that is, by repenting of it, and not obſerving it, they did 
no more than what they were in duty bound to do; and 
therefore were holy Men for all that ? be on 

35+ Pa. The Catholick Roman Church and no other 
ſtands firm and infallible, againſt all the Tempeſts of Apo* 
ſtaſie, Hereſy and Schiſm. 

Pro, The Roman Church is not firm nor infallible, but 
as to the viſible part of it, is fallen both by Apoſtaſee, 
Here(y, and Schiſm. | 

36. Pa. The Romans bad once the true Church, or they 
bad nor. 

Pro. The queſtion is Ambiguous 3 if you mean by it 
that the Koman Church was the true Church, as the Mother 
of all other, Tdeny it: if you mean that the Roman 
Church was a true Church, and bad the true Faith; I an- 
ſwer that the had the true Faith. | 

Pa. If the Romans had the true Faith, they retain #he 
ſame fill infaBibly, or do not. 

Fro. They do not. 

37. Pa. "If, they do not, then they muſt bave their fall, ei- 
ther by Apoſtafie, Herefie, or Schiſm, 

Pro, She hath fallen by them ad. 

Pa, The Ancient, Apoſtolick, C atholick, Roman Church, 
fell by Apoſtafie, or it did nor. 

' Pro. The. Ancient, Apoſtolick, Carbolick Church, fell 
not at all; Nay the Ancient & oman Church fell not : but 


the preſent Roman Church fallen. 


a. If fbe » fallen by Apoſtaſie, what prudent man 
will ſay that ſhe ever renounced the ſweet Name of Feſwus, 
which ſhe ever bath in ſogreat YVeneration ? | 

Pro. She may have fallen by Apoſtafie, and yet not, 
have renounced the Name of Feſus, ſ@ that her having 
it in ſo great Yeneration, is no Argument that ſhe is not 
fallen by Apeſtafee. ' 

38. Pa. The Roman Church fell by Herekeor ſhe did nor. 

Pro, She did. 

Pa. Jf ſhe did, by what General Council was ſhe ever 
Condemn'd ? which of the Fathers zver wrote againſe ber? 
Or by what Authority was fhe otherwiſe reprov'd ? ; 

iv, 
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Pro. If nothing be an #ereſy but what « Genera! 
Council condemns, then thoſe Herefies which ſprang up 
inthe firſt three hundred years, were wrong fully efteemed 
ſuch in thoſe times, ſeeing there was then noGeneral Council: 
Tf « Defrize may be Heretical whith was never Condem- 
"ned by a general Council, then the Doftrines of the Church 
of Rome may be Heretical, though never Condemned by a 
General Council, (0 that queſtion doth not vindicate her 
from being, guily of Hereſie. 

Pa. But, which of the Fathers ever wrote againſt ber # 

Pro. All the Ancient Fathers diſclaim thoſe Dof@rines 
which the Komen Church now holds ; but they could not 
write purpoſely againſt her, becauſe ſhe did not then pro- 
feſs thoſe Do#rines. But if it be a good Argument, the 
Church" of Rome fell not into Hereſy, becauſe no Father 
wrote purpoſely againſt bey ; then the ſame Argument will 
indicate us, ſeeing no Father bath writ againſt us : but 
if no Father had writ againſt the Church of Rome, ſhe 
might be Heretical for all that, ſo that this queſtion and 
the former are both impertinent. 

" Pa. But by what Authority was ſbe reproved? 

Pro. By the Authority of the Scriptures, by the Au- 
thorizty of the Teflimony of the Amient Church, and the 
Aurbority of right Reaſon. 

29. Pa. The Ancient Roman Church fell by Schiſm, and 
by dividing berſelif from ſome other Church,or fhe did not. 

Pro, She did. 

Pa. If ſhe did, whoſe company did ſhe leave ? from what 
Body did fhe go ferth?Where was the true Churdb ſhe forſook ? 

Pro, She forſook the Primitive Church, the Eaftern 
Church, and all thoſe Chriſtians who always maintained 
their Freedom from the Roman Yoke. 

. Pa, The true Holy Apoſtolick Catholick Church 
is fallible, and can err, oy it cannot. 

Pro. Remember by %he Church 1 mean the Faithful 
throughout the World, and of theſe 1 ſay, they all cannos 
err in any point of Faith. 

Pa. Why do you then falſly condemn hey ? 

Pro. We do not condemn her, we are part of- ber, but 


for the Roman Church, we condemn ber. 
41, Pas 
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41, Pa. The Church of God is infallible in al hey Pro- 
poſals, and Definitions of Faith, or ſbe is not. 

Pro, All Definitions made by the whole Church of 
Chri8, are infalib}y true, | 

Pa, if ſhe be, why do you deny infallibility ? 

Pro. The Infallibility we deny, is that of z Pope of 
Council; and this we deny, becanſe they are not the 
whole Church, and therefore thoygh the Church 
of Chrift be infallible, yet they rene 

42, Pa. Chriſt being the Head of the Church, and the 
Haly Ghoſt the Soul of the Church, guiding and direting 
the Church in all Truth; ſbe can err, or ſhe cannot, © 

Pro.-She cannot, e 

Pa, Then ſbe is not fallible. | 

Pro, The Church of Chriſt is aot fallible ;, but the 
Roman Church is, | ; 

43. Chriſt is either a true Prophet , or be'4s not. 

Pro. He is. | 

Pa. If he be, bow then can the Gates of Hell prevail 
azainſt the Church ? Seeing be prophefied in St, Matt. 16, 
i138. The Gates of Hell ſhall nos prevail again& bey. .:. 

Pro. The Gates of Hell cannot prevail againſt the 
Church, nor never ſball ; that is, they ſhall n. prevail 
againſt the whoke Church, but againſt any particular Church; 
as the Chyrohof Rome, they may and have prevailed. 
But bere, as iti the reſt of your Gaeries, you begthe ques 
ſion, ſuppehng the Church of Rome to be rhe © only 
Church of Chrijt. 

44. Pa, The Holy Ghoſt ſuggeſterh all nab to "the 
Chursb, or it doth not. | 

Pro. It doth. | 

Pa. If doth, then it will ſuggeft no Errors. 

Pro. It will not; But that doth nos hinder, but it 
may permit Satan to ſuzge® Errors to a particular Church ; 
this you will allow; and therefore to the Church of Rame, 

which & but a particular Church. 

46. Pa. Chriſt was a wiſe Man, or be was not. 

Pro, He was, | 

Pa. Why then did he build his Houſe upon the Sand, anl 
make it ſubje# 10 the inferna} Tempeſts. x 


Pro. 
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. Pro, He did not. build his Houſe upon the Sand, nor 


did he make it ſubje#, that is,«be did not ſubje# it ro the 


infernal Tempefis ; but he made it liable to them, yet Rill 
he defeats their force : and though he ſuffers them to 
overthrow ſome outer parts of - it, yet the Houſe it ſelf 
ſhall never be overthrown. 

46. Pa. 4 Congregation of People in diſpiſing Chriſt, 
are guihty of Apoſtaſie, or they are not. 

Pro. If they were People that profeſſed Chrift before, 
then they are guilty of Apoſtaſie in deſpifing him ; but 
not ele: if they never Profeſſed Chriſt, they are guilty 
of borrible Sin, but not of Apoſt aſie. 

Pa. If they be, how can you clear your ſelves of Apo» 
Rafie in deſpifing bus Church ? ſering it is ſaid ip Scripture, 
Luke 10. 16. He that beareth you, heareth me, &c. 

Pro, We do not deſpiſe the Church : it is you deſpiſe 
her, by teaching ſo many things contrary to her Dodrine, 
as we are ready to prove. | 

47+. Pa. Your Church t guilty of Herefie, or ſhe #s nos. 

_- Pro. She is not. | 

Pa. Jf not, bow doth the Definition of Hereſie agree 
with you, in adbering to ſo many ſingultr and private -Opi- 
nions, and Errors of Faith, contrary to the general appro- 
ved Dottrine of the Catholick Church, 

\, Pro. Ic doth not. agree at all to w; we teach no ſuch 
private and ſingular Opinions; the DoRrines we teach, 
are: the received Do@rines of the Catholick: Church; but it 

rees very well to you, whoſe Doftrines wherein we di/- 
Ger from you, are ſuch private and ſingular Opinions, 
and contrary to the received Dofrine of the Catholick 
Church ; and this we will at any time prove, 

48. Pa. Tour Church # guilty of Schiſm, or it is not. 

Pro. It is not. 8 et 

Pa. How then doth the Definition of Scbiſm agree with 
you, in dividing your ſelves from the Body of all Faithful 
Chriſtians, and in breaking Communion with the Ami- 
ent, Apoſtslick, Cathelick, Roman Church ? ' 

Pro. It doth not agree to us: we made no ſuch Divi- 
ſion, we indeed divid:d our ſelves from the corrupt Rg- 
max Church, but we xever divided from the — a 
91 olic 


? 
] 
{ 


Wag —=a 
»-y i 


#; ich Church, *but *you' 45d, and this IT amTready to 
2" gooll 5 Sec here” again you beg the queion, and ſup- 
poſe the Roman Churcb the only Church of | Chriſt, which 
18 the'#0frr in Controverfie, and you can never prove. 
49+ Pa. That Church ro which, Apoſtaſie, Hereſy, gnd 
Schiſm'agree, #s a falſe Church, 'or ſhe is not, 
Pro: * She is. OF GE 
Pa, Then your Church is & falſe Church, ſeting they 
fo aptly agree with her. 
» | © Pro. "They do not agree with her, but rather with 
you, as Thave proved, Therefore ſhe isno falſe Church. 
, 60; Pa. All 'thar | which the Ancient holy Catholick 
: | Roman Church bolds as Articles of Faith, is pious, god, 
y and lawful, © | 
Pro. All that the Ancient boly Carholick Church Feld, 
. 1s pions, good, and 1:wful, and jo is all that 1þ: Ancient 
b boly Roman C*urch held, for ſhe beld nothing but mbat 
| the Cubolick Church beld, but all that the pr:ſurt Roman 
e | Church bolds, is not pious, good, and lawful. | 
> . Pa..I prove it out of holy Writ; and by contmon 
Senle and Reaſon. | "Ws 5 
Pro. Both koly Wrir, and common Senſe and Reaſonare 
a2tinſt you, but go on, i 
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e | ONT 
R -*..,., Of the Popes Supremacy: '" 
£1. TA. The Foundation of the Church of God; next 
: " after Chriſt was duilded upon St. Peter, or it was 
= not. Y 
If Pro. It was no more builded on St. Peter, than upon 
/- | thi orber Apofttes, | | 
s, Pa, my then doth the Scripture ſay, Mat 16. 18. Thou 


t |} art Peter, and up;n tha- Zock will I Guild: wy Church ? 

Pro. Chrift ſays #9 there, that 'be wilt build bis Chureb 
upon the Perſon of Peter. but upon the Confeſton that 
| be bad b+fore made, vert. 16. Thou art Chrift the Son of 
th | the Living God, which is the Founlatton of ithe Chriſlizs 
ul Religion: (ot. Auftin explainsif{Aug.t:ac.10.in 1 fohn} 
i- | what means this faith-he) &pay'this\Koek witl 1 build my 
; Church ? Upon that Faith, upon that which is ſaid, Tlot 
as REY C ars 
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art the Chri& ; ſeeing then Chriſt . did not. build his 
Church on Peter more than the other 4poBles,. we. with 
£o0d reaſon deny his Supremacy. | 

52. Pa. Chrift did prefer Peter before, the arber Aps- 
files, or he did not. | 

o. He did nor give Peter any Preference. of Or- 
der, or Power more than to the other Apoſiles. 

Pa. If he did not, why did be jay to Peter only, John 
21. 16, 17, 18, feed my Lambs, feed my Sheep ? 

Pro. He did mort ſay it to Peter only, St. Auftn tells 
us, (Aug. de ago. Chriſt. c. 30.) when it is ſeid unto 
Peter, Feed my Sheep, it is ſaid nnto all,and St. Amb,(Lib. 
de Sacerd. which Sheep, and Flock, St.Peter did not receive 
- alone, but we all recetved them with bim. Seeing then 
here was no Prerogative given to Peter, but what the 
ret of the Apoſtles, and af Paſtors received, we have 
good reaſon to deny his Supremacy. 

$3. Pa. The Apoſtles were of equal Authority, or they 
were not. 

Pro. They were. 5G 

Pa, If they were, why have you Primates, Archbiſhops, 
Biſhops, and no equel Autbority as they bad ? 

Pro. The Queſtion is impertinent, all Archbiſbops are 
of equal Authority in their own Provinces? 'All Biſhops 
are of equal Auborityin their reſpe#zve Dioceſes : So that 
we have an equal Authority. But as Biſbops were under 
the Apoſtles, and Presbyters under them, ſo  wehave 
the ſame degrees, but for the Office of an Apoſtle, that is ; 
no longer in the Church. | 

54. Pa. To whom the chief Charge of feeding Chriſt s 
Sheep was given,bs was chief of the Apofles, or be was not. 

Pro. He was. 

Pa. Why then do you deny Peter's Supremacy, to whom the 
ohief charge was comminted. | 

Pro. The chief Charge was not committed to bim,there- 
fore we Fd his Supremacy. And although 1 acknowledg- 
ed that, if the chief Charge bad been given 10 any, be had 

; yet ſeeing it was given 10-noze, as [proved 


been C ge 
before, there was no chief over the reft, 
of 
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Of Oral Tradition. 


$5+ PA Oral and Apeſialical Tradition, without wrinen 
, either was the means of Planting and 
Conſerving the Chriſtian ReJigion, or it was not. 

Pro. It was not. 

Pa. If not,. bow did the Apoſtles propagate the Faith of 
Chrif#, without written Books ? 

Pro. They did nor, but in propagzting the Faith they 
always appealed to the Scriptures of the 01d Teſtament ; 
they indeed #aughr the Chriſtian Do#rine by word 
Mouth, before they committed it to Writing, but that 
was no Tradition handed from Father to Son, which is the 
Tradition you plead for. 

56. Pa. The number of the Canonical Books are men« 
tioned in Scripture, or they are not. 

Pro. They are not. 

Pa. If not,kow do you know the Canonical Books, but ty 
Oral Tradition ? 

Pro, By wri:ten Tradition, the Teflimony of all Ages, 
in their Fritings. 

57. Pa. The Chriftizns of the Primitive Age,on pain of 
Damnation, bel nothing for Faith, but what they bad re- 
ceived from Chriſt and his ApoſtJes for ſuch, or they did 
not, 

Pro. They did. 

. Pa, Why ther do you deny Tradition ? 

Pro. We do nor deny 48 Tradition : but we affirm 
that Tradition is not as the Council of Trent affirms, of 
equal Authority with the written Word ; but the Primitive 
Chriſtians received their Faith from Chriſt, and bis Apo- 
files, by means of the Scriptures, not by means of un- 
written Tradition. | 

. $58, Pa. Apoiiolical Tradition is the Rule by which we 
may be infallibly aſſured; both what Do#rine Chriſt and his 
Apoſtles taught, and whas Books they wrote , or elſz 
a0ts : 
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Pro. If you can ſhew us any Apoſeolical Tradition, and 
prove it to be ſuch, we will own it; but for unwritten 
Tradition, it is not the Rule. 

" Pa, If not, how otherwiſe can we be aſured ? 

© Pro. What DoB#rine Chriſt taught, we can be affured- 
* the Scriptures; what Books the Apoſtles wrote we can be 
aſſured by Univerſal written Tradition, the greate}t #i- 
ſeorical Evidence ; but not by unwritten, 


Of the Euchariſt. 


59-3. That natural Body and Blood , which C briſt 
offered upon the Croſs,for the remiſſion of Sins,it was- 
the ſame which Chriſt gave 10 bis Apoſtles, or it was nor. 

Pro. If you mean that material Body and Blood , 
it was- nor. | 

Pa. Why ds you then deny that Scriptnre of St. Luke 22, 
19. This is my Body which ſhall be given for you ? and that 
Matt. 26. 20. This is the Blood of the New Teſtament, 
which fhall be ſhed for many, for the Remiſion of Sins? 

Pro. Why do you falſify the words of Sr. Luke, and 
St. Matthew ? their Words are, This # my Body wkich 
given for you ; and This is my Blood which is ſhed for ma- 
ny, not wkich ſhallbe, and we deny not the Werds of "the 
Evaneelijts, but we deny the real Preſence yu aſſert, be- 
cauſe Chrift ſpake here of his real figurative Sacramental 
Boy, not of his real natural. 

60, Pa. Cbriit either gave his Body and Blood to his A- 
pofites ar bis laſt Supper, or he did not. 

Pro, He did. 

- Pa. Why then do you deny the real Preſence? 

Pro. We do not deny a real Preſence ; but a natural 
Corporal Preſence we do; we affirm Chri/t ro be preſent 
really and ſacramentally ; but not naturally, in the Body 
and Blood, on which he hung upon the Crols-, accord- 
ing to that of St, Auſiin.(in Plal.98. ) You ſhall not eat that 
Body which was Crucified, nor drink the Blood which 
was ſhed upon the Croſs. 

G1, Pa. When Chriſt ſail, This #s my Body, did be | 
Mezaphoricilly or noi? ro, 


Pro, He did, | | | 
Pa. If be did, prov? the Metapbor out of Seripture. 
Pro. So we do, both from the words of the Inſtitution , 
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and the parallel places of Scriptuve.” 6» "ae? 


1. From the Words of the Infitution, This is my B 
dy, either thoſe words are to be und-rſtood in a Metaphoe 
rictl Senſe, or they are not ; it nor, then they are to be 
-: 2g in a litteral ; if they are, then they are 4 Me- 
TAprore 

Tf they are to be underſivod in a littera] Senſe then 
they are either true in rhar Senſe or they are not : If they 
are not, then Chriſt was a Lyar, which is Blaſphemy; if 
they are true ina litteral S-nſz, then the Bread is Chriſts 
Body, or it isnot 3 if it is not, then thoſe words, This is 
my Body, are faiſ: ;i* it be, then an Impoſibility is true, 
for your own Authors confeſs that it is :mpoſiible that the 
Bread ſhould be the Boly of Chriſt lirterally 3 (Gra. de Cott- 
ſec, diſt: 2. c. 55) But an ImpoJibiliry cannot be true, 
therefore the Bread is nor Chrijts real Body. If it be not 
Chriſts real Body, they cannot be taken in a litteral Senſe 
therefore they muſt be taken in a Merapborical, 

2. From the Parallel places of Scripture, when Crit, 
ſays, Jam a Vine, it is a M-taphor 3 when he ſays, ] am 
4 Door, it is a Metaphor ; when he ſays, / am a way , it is 
a Metaphor, when he ſays, this is the Cup of the New 
Teſtament, it is a M-taphor ; Theſe are prrallel Places of 
Seripture, all Merephors 3 therefore This is my Body, is 
4 Metzphbor roo. According to Theodoret. (Dial. im- 
mutab.) he who called himſelf a Viae, called the Sion his 
BJ26d. 

62. Pa. The bl:fed Body of Chrift not being contained 
in the Bread, can be eaten, or it c:nnor. 

Pro. That Body, which is nor contained there, viz. 
His Natural Body, cannot be eaten ; but his Secr.ement2l 
Body which is Spiritually there, may ; therefore we do 
rot maintain that we ear the Body which is not contained 
in the Bread; butthat winch « therewith given to the 
Faithful we do ear. * 

Pa. Doth it not imply 4 grz.t contradiftion, ſeeing you 
bold, th: Boly is eaten in the Euchariſt, and. not earzn in 
the Eucharil.— _ _ C 3 PID. 
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Pro. No. We do not ſay by Body i not edten ; we 
efferm it is, but nos Carnally, but Spiritually; ſo that it 
# eaten by the Faithful, not eaten by the anworthy receiver; 
to maintain (as you do) rhat it is eaten and not eaten, 
at the ſame time by the ſame perſon, would be a contra- 
dition ; but it is none to affirm that it i eaten by 
the worthy, and not eaxren by the unworthy recei-» 
Ver, 


Of Liturgy in an unknown Tongue. 


63. TIA. That which the Apoſtles praftiſed, - s either 
lawful for us to praftiſe, or it us not. 

Pro, Every thing they praiſed is nor Iawful for us 
. to prattiſe, for ſome things they did, which their Extre- 
ordinary Office warranted, which is not Lawful for us to 
do; but every thing they pratijed as private Chriſtians, 

is 1awful for us to pratiſe. 

Tas If it be, why do you deny the Lamfulneſs 4 the Li- 
rurgy in an unknown Tongue, ſeeing the Apoſtles bad their 
publick Liturgies, in Greek, Syriack, and Latin. 

Pro. We do not deny the Lawfulneſs of Liturgies 
in any Toxgue, but we deny the Zawfulneſs of uſing 
them among, and impoſing them upon 4 People, who under» 
ſtand not the Language they are in. And though Ideny 
the iturgies you ſpeak of, to have been extant in the 
times of the 4poſtles ; yet if they were, they never uſed 
a Greek Liturry among the Latins, but among the Greeks, 
theſe ſeveral- Ziturgies being for the ſeveral Nations 
whoſe Language they were per'd in. 

64. Pa. S:cing God hath commanded nothing concerning 
ehe Linguage of the publick Liturgy, we ought either to 
follow the Commands of the Church, or we 6ught not. 

Pro, God hath commanded already, that the publick 
Service ſhould be in a kzown Tongue, and not inan un- 
known ; 0 that you ſuppoſe what. is nct true; the whole 

fourteenth Chapter of 1 Cor. forbids Prayer, or Preaching 
-3n an unknown Tongue ? | 
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Pa. Why dv you deny the Liturgy in an unhrown Tongues 
eting the Church commands it ? | 
' Pro; The Church doth nor command it © the Roman 
Charch indeed doth, but that is nor rhe C 3 we de- 
ny it therefore, becauſe is cyofſes the of Prayer, 
which'is Bdification, and becanſe God hath forbid it in 
the forecited place. | 

65, Pa. The Min that prays and gives thanks in an uns 
known Tongue, either doth well, or he doth nor. 

Pro. He that gives th:nks or prays in 4 Tongue unkzown 
te himſelf, doth nov well: and he that publickly prays, 
and zives thanks in « Tongue untnorn to his Auditors, doth 
not well. 

* Pa. Why do you condemn that place of Scripture, 1 Cor, 
14. 17. Thou indeed giveſt thanks well, but the other is 
not edified ? | | 

Pro. We do ot condemn that place. The Apoſtle 
there ſpeaks of the matter of ſuch a perſon's Thanksgiv- 
ing, which be ſays may begood ; butatthe ſame time 
be condemns the manner, the doing it in an unknown * 
Tongue, becauſe others are not edified; and he commands, 
verf. 26. that alt things be done 10 edifying. This-then be« 
ing a Breach of that Command, is not lawful ; the 4pofile 
ſays, he may give thanks well for the marrer, but nor ini a 
riobe manner, ſeeing the other 5s not edified 2 For: which 
reaſon we condemn the uſe of a Zirmrey in an unknown 
Tongue. 

66, Pa. That wbich is praiſed in Scripture, and proved 
to be pleaſing unto God, is either lawful and expedient for 
ws 10 praftiſe,or it ws not. 

Pro. That which is proved to be plzafing ro God for 
ws to do, is lawful. 

Pa. W then do you deny the Liturgy in an unknown 
Tongue ? ſeeing the Apoſile ſays, 1 Cor. 14. 2. He rhat 
ſpeaketh with Tongues , ſpeaketh not to men, but God; and 
verſ, 14. If I pray with Tongues , my Spirit prayeth, but 
my Underiianding is unfruitful ; and verſ.30. to ſpeak with 
Tongues forbid not. | 

ro, For God's ſake, Sir, conſider how ſtrangely you 
argue , this isthe very reaſon why we Condemn publick 
C4 Proyer 
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Prayer in-an unknown Tongue, becauſe it is not to: Edifica- 
tion; and becauſe the Underſtanding is 'unftuirful , and 
we ought to pray with;Under/tanding , . 1 Cor. 14. 15. the 
Apoſile here in ver/. 30. commends ſpeaking with Tongues , 
and ſo dowd, but it is one thing to ſpeak with-Tongues , 
and another to ſpeak in an unknown Tongue ; it. is indt un- 
lawful to ſperk to, or Pray with the People in Greek and 
Hebrew , if they underſtand it, or 1, or any other, mnrer- 
pret it to them. But to ſpeak or pray in a Tongne ,. they 
do xot underſtand, without interpreting what.:I ſay7 is 
expreſly forbid by the Apoftie., -1 Cor. 14.;27, 28.. If. any 
Man ſpeak in an unknown Tongue , tet, one interpret ; bus 
if there be no Interpreter , let him keep ſilence in the 
Church. Thus Prayers in-an unknown- Tongue , are (0 
far from being recommended, that they are expreſly forbid- 
den ; therefore we rejet them. | 
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Of Confeſſion and Abſolution. 


67. PA. The Apoſtles being made Spiritual Fudges . by 
our Lord , had power from bim,to bind and looſe from 

Sin, or they hadnot. þ 

Pro. They had no powey to bind and loſe from the 
Guilt of Sin; but a power of binding and looſing they 
bad. F 

Pa. Why then do you reje Abſelution? ES 

Pro. Wedo not reftt it , but the Abſolurion, of the 
Church of Rome we do , which pretends to more. than 
Criſt ever gave; and we alſo deny that it is a Sacrament 
as Baptiſm, and the Lord's Supper are. .' po 

68. Pa. The Laity are obliged 10 diſcloſe their Faults to 
their Fudges, or they are not. | Fog | 

Pro. If by their Fudges you mean their Miniſters, 
they are not their Fuders ; and they are nor obliged to 
diſcloſe all their faults to them. | 

Pa. If not , hom can they abſolve them from what they 


know x01, 


Pro, 
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Pro; Abſglution, is either general or particular ; the 

genera) is. ſufficient, except in particular grievous Sins 
which zrouble the Conſcience ; for theſe we enjoyn a parti. 
cular Abſolutien'; but for the gereral,it is ſufficient for the 
Miniſters to know in general that they are Sinners, and 
ſee that they profeſs to be Penitent. Sh 

69. Pa. Chriſt in ſpeaking theſe words, whoſe Sins ye 
forgive , -&c. John 20. 24. jpoke true cr falſe, -- 

Pro, He ſpoke true, | 

Pa. Why then do you deny the power of Abſolution? 

Pro, We do nor deny the power-; but we condemn your 
&buſſe of it. 

70. Pa. That which the Scripture commands , &ither is 
necefſary , 0r it is not, 

Pro. Whatever the Scripture commands as our Duty,is 
neceflary. | 

Pa. Why then do you deny that of St, James 5. 16. Con- 
feſs your faults one 10 another, 

Pro. We do mt deny it, but we ſay it doth rot prove 
the neceſity of Cotfeſion to a Prieſt, it ſpeaks of confeſ. 
ſing one to another, to our Brethren ; . therefore by zo 
means proves Conteſſion of a7 our Sins toa Prieſt, ne- 
ceſſary to Salvation, We condemn-nat the uſe of Con- 
feffon , but the making it zerefury to Salvarion, and 
part of a Sacrament, 


Of Purgatory: 


71. PA. There either is a Penal. Priſon or Place of tems- 
poral Punijbment and Payment. after this Life, - or 

there is not ? 

Pro, There isnot. 

Pa. Why then do you falſify that Scriptare, Zach. 9.11. 
Thou alſo in the Blood of thy Covenam \, haft ſet forth thy 
Triloners out of the Pit , wherein there is no Water ? 

Pro. We do: not falſify it ; but. you do; it is not 
Thou inthe Blood of thy Covenant , but as for thee in: the 
Blood of thy Covenant, (or whoſe Covenant is by Blood ) 
I. bave ſent forth thy 1 riſeners cut of 1he Pit, n_—_—_ 
* vis itherg 
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' there wis noWater ; and it ſpeaks nora word of Purge. 
tory, but of the Deliverance of the [raclites, and the 
" Kedemprion by the Meffiab. 
Pa. Why do you felfify that Text. Mal. 3. 3. He ſhall 
pur) the Sons of Levi, 

ro. We do not falſify it, but we affirm it proves 
nothing of Pargatory, but of the Converſion, even of 
the Priefts, by the Goſpel of Chriſt, which we find was 
Fulfiled, Atts 6, 7. Or if it did ſpeak of a Purgatory 
it ſpeaks only -of one. for the Sons of Levi z and there. 
fore ſays nothing of ſuch. a third Place as you main- 
tain. 

Pa. But you falſify that Text, 1 Cor. 3. 15. The work 
of every Man ſball be manifeſt, and yet he himſelf ſhall be 
eved, yet ſo as by Fire. 

Pro. We do not ; but we ſay it is evident that this 
" whole Text is an allufion tothe tryal of Metals by the Fire, 
_ and all it fays, is this, That be who bath beld firm ube 

Foundation, if he bath taught any vain ungrounded 
Dottrins ; yet, if in the main be be found fincere, he 
ſhall be ſaved, but as one that ſcaperh our of 1he Fire : 
and therefore ſpeaks norbing of a Place of Purification, 
" after this Life, much leſs of 4 place of _ Puniſh. 
ment ; for the Apoſile doth ns: ſay be ſhall be ſaved by 
Fire, but ſo as by Fire, that is, as one that hath eſcaped 
#be Fire, with much Difficulty. 

Pa. But why do you falſify that Text. Mat. 5. 25. Be. at 
41 agreement with the Atverſary quickly, &C. 

Pro. We do not falſify it ; our Saviour ſpeaks there 
of the Priſon of Hell, and of no other ; therowes we ſay 
there is no ground for Purgatory in this Place, therefore 
we deny it. 

72. Pa. Thoſe Souls which our Bleſſed Saviour and bu 
Apoftles, naiſed from Death, were either in Heaven 
or Hell, or they were not 7 If not, why then do you deny 
« third Place, 

Pro. 1might very well except againſt this looſe and 
idle way of arguing, from ſuch unknown Points ; but 1 
ware it, and tell you it was not neceflary they ſhould be 
erther in Heaven or Hell. | 
| Pa. Then 


— MM. VS A i. - Sc a 


(27) 
" Pa. Then they muſt be in a third Place. 

Pro. *Tistrue, bus you cannot argye- that becauſe 
on ſuch' MM' exrraordinary occafion” God keps them in a 
third Place for a time; therefore there is 4 third Place 
for al toga to; but if we ſhould grats that,  thete 
is no Conſequence from hence that will prove that place a 
place of Puniſhment and Purification ,if there were a bird 
Placedeftined to Souls, (which we deny) yet it doth nor 
thence folow, it muſt be a Purgarory. 

73-Pa.Chrift”s deſcenſiou either was into the Hell of the 
Damned, or it was not, 

Pro. What if 'it was ? 

Pa, Ther you. Blaſpheme, * 

Pro. I deny that Chriſt might go down there to #14. 
umph over the Powers of Darkneſs upon their own Ground ; 
or for ſeveral othey reaſons. 

Pa. But if it was not into the Hell of the Damned, 
it was into 4 third Place. 

Pro, What then ? was i therefore into Purgatory: 
ſuppeſe that Expreſſion, he deſcended into He be meant 
only of the grave, or the Stare of the Dead, as Sheol 
in Hebrew, and Hades in Greek ſignify : what is that 


.to Purgatory ? I ſtill affirm therefore with St. Auſtire 


(Ser. 232. ) Let no Man deceive bimſelf, F 4 there are 
two Places, and there is no third ; he that deſerves not to 
reign with Chriſt, ſhall without doubs periſh with the 
Devil, 

74. Pa. When Chriſt Preached to the Souls in Priſon 
1 Pet. 3. 19. It was either to” the damned, or it was 
ng. p 
Pro, We are no where told that Chriſt went and 
Preached unto the Damned in Hell, or any Spirits in a 
ſeparate State, That which the Apoſtle ſays, is, That there 
are many Spirits now in Priſon,go whom Chriſt once Preach» 
ed by bus Spirit in the Miniſiry of Noah : So this ſpeak- 
ing nothing, as appears from v, 20. of Chris Preach- 
ing to Spirits already in'Priſon, you can draw no Argiu» 
ment from thence. 


of 
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Of Venial ad Mortal Sizs. 


75. TA. Al kinds of Sin, either rob the Soul of Fu 
ſtice, and make her guilty of Damnation, or they 4 
Avt. | | IE" 

Pro.. Guilty of Damnation is .an odd: Phraſe, but al 
kinds of Sin do make a Soul deſerve Damnation, though 
—_ Sin doth not rob ie of Fuſtice, or Rigbreou|-f. 
neſs. 

Pa. If they do, why th:n doth Chriſt make three different 
ſorts of Sin, of which the leaſt makes . a Man guilty of 
Pamnation ? Mat. 5, 23. Yoo"; | 

Pro. If the leaſt of them mikes 4 Man;gguilty of Damni- 
1#2n, (as you Phraſe it) then eveyy Sin (does ſo; and 
this overtbrows you; but TI believe. you. miſtake 
your own meaning, However you beg the queſtion, 
for Cbrift doth nor there make. three different kinds of 
Sin, but ſpeaks of the different d:grees of» Puniſhments, 
alluding to the Puniſhments among the Fews. ' 

76, Pa. All Sins are either Mortal, | and ſufficient 
to break Charity betwixt God: and Man, or they are not. 

Pro. In their own Nature all Sins are Marral. 

Pa. If they be, then the Apoſtles themſelves are not in 
the Charity of God, ſeeing it is ſaid in St.. James 3. 2. 
we all offend in many things. 

Pro. *Tis true, the Apofles themſelves had not been 
in the Charity of God upon that account," it the Grace 
of Chriſt had not been ſtronger than the guile of thoſe 
Sins: fo that wedonor deny, but there are Ms, which 
we call Sins of humane Infirmity, which in a re- 
generate Perſon are but venial, becauſe the Grace of 
Chriſt forgives them, though in their own Nature they 
are mortal, 

77. Pa. All idle Words either are mortal Sins, or they 
are not, 

Pro. 47 idle finfu} Words are in their own Nature 
mortal, 

Pa. If they be, bow aan any one bop: for Salvation, ſeeing 

nd 


©. RT 
can avoid ide Words ? 


Man (morally ſpduking) | | 
bh J Chrift, pardoning thoſe une- 


Pro. "By tht 'g#4%e 
idable ImperfeFjons, ESR gore 
78. Pa... All, Sins are even unto. Death, or they are 


Pro.-If by that Expreſſion you niean deſerving Death, 


hey are. 


Pa. Then you make Chriſt 1 Iyar, who ſaid, There 
Sm unto” Death, and a in not unto Dearh., 
Pro.'Ft was nvt Chriſt but Sr, JShn who ſaid fo, 1. Fo. 


'£. 16. Bit be there ſpeaks not ofa Sth which barely. deſerves 


at, -bur of rhas Sin, which, whoſoever commits it, ſhall 
mainly dye Eternally, that is, rhe Sin againſt the Holy 
boſt ; he doth nor ſay there is. 4 Sit not deſerving Death, 
t there 3s a"Sin, not ' unto Death, by wine as appears 
y v. 18.-! he meansthoſe Sins of daily Berk Fa the 
zenerare, which rhough they deſerve” Death, yet, they do 
8 bring it; becduſe the , Grace of Chriſt, covers and 


y T7 LT \ 
orgipes them, , 


yr 
Of Invocation of Argelt and Saints, 
bs. bs 0) Ahew 997! # ALY 
Sando 2 : ns 2 2113 21 Ik! 230177 
3. DA: The. Enjoyment of Bipd, dngels, Sajnrg,gond ghe 
Glory of Feaven, either robs Men of thetr Knows, 
ledge, 'or it doth not. : 3, JT .61J 
Pro. It dqth.not. Ms a WJ\...£0 
Pa, 1f not, why do-you deny the Prophets now in FHeguen 
an know things. at 4 diſtance, as well as they did:-0n 
arth ? : ME 6" _ 
Pro. Wetleny, not, but God_may reveal things to then 
in an extraordinary manner, as well as when they were 
on Earth ; but as his revealing Jome. things to them on 
Earth, did not prove they kaew ..a/l things; [o.ncither, 
will it prove they .know all things now : that... Xnaw- 
ledge then, while here, _ only perticulzy and exiragr= 
dinary, they are not rob'd of, if they have it not; bat if 
they have zr, what is that to praying to them ? 


$0. Pa. 


$0. Pa. The donuel res f Hel Fs joon ml. - 
than the Bleſſed Souls, "In the Glory of tht ather, or. 
do not. 

Pro.. They do not. _ 

"Pas If not, why do you itaroiedss the Devils to unds 
Rand aur mot? "ſecret Ti bought; and Proyers,. aud not 
Sims and Angels alſo ? 

Pro,.. We do not acknowledge that the Devils under 
ſtand our rhoughts, we lay, Fo A Blaſphemy, to - waſh 
For. God only "knows the;7haug but 'we do afficm the 
Devils who ate always. yhout us, do know what. we ſpec 
and. At "but the Sainrs are at 4 diſtence from us, 
therefore cannot; and the . Angels (if the Opinion « 
every Perſons, baving one for 2 Guardian, be true) ma 
poſibly know the, af ions of thoſe whom they are Guardimt 
to, but this praves no knowledge. of the .7houghts, nor 
if they 4id know zhem, is there any Reaſon we Ghoul 
pray to them. -. 
$1," Pa. Th6 Angels of God have prayed For thoſe « 

Earth, or they bave not. 

Pro. They have not, 

F Pa, Bly then £0 yer N04 gree-with us, #has Angels priy 
or us? 

Pro, Wedo agree ww you that they pray for u 
but what is that to our Praying to them.? 

82. Pa. It is citber Lawful to pray wo. the Angelape iti 
fot. 

Pro. It is not. 

Pa. If not, why.do yow accuſe ab of an ; Error, in 

inovocating the Angel 10 bleſs bis Children 7 þ Gen, 48 16. 

Pro. Facob did not there invocate any creared Angel, 
but the Angel of the Covenazt, the Lord Feſus Chritt, 
$ faith Sr. Athanaſius, (orat. 4. in Arrian.) the Patriarch 

acob in bis Prayer joined none” with God, but him only 
who is the Word, whom be calls Angel ; ry that we do not 
condemn him of an Error, 

Pa, why do you condemn this Text, Job. 5. 1. Call there- 
fore, andrurn ” thee ſome of the Saints. 


Pro, We 


| Pro, We do nor condemn that Text, but we may ju#. 
ly condemn you for alledging it after fuch a manor, and 
I to ſuch a purpoſe: the Words are, Call xow if there be 
any that will anſwer thee, and 10 which of the Saints mils 
| thou turn? whereby Eliphaz upbrallls Job, I 
if of ſuch « Privilege as be 'bad enjoyed im Chap. 4. v. 16. 
of a Viſion 10 inftrutt hint Tut ays #vtbing of Prayer a0 
Saints, or any thing like tr. wc 
. Pa. Why do you condemn that Hoſ. 12. 4. Jacob proj 
} vailed againſt the Angel, and wept, 'and prayed tobim+? 
Pro, We do not condemy it: the Propher ther: ſpeaks 
'& of the Angel wbich be met in Bethel, Gen, 23. 214. #hioh 
Angel was nd created Angel, but Chrit'; for Gen. g2. 20. 
Jacob calls kim God'; now will - it\ follow, that becauſe 
- | Facob worſhipped God, therefore we muſt invacere is 
Created Angel ? Are theſe 4rgumentsfor Men of . Reaſon 


to uſe ? - 


1 Of the Worſhipping of Angels, and Ina- 
HET» 4 


. DA. FhenSt. John inthe Apocalypſe 22. 8. fe# 
we down to adore before the Feet os pts 
| knew it either to be lawful, or 44 was nor oO 

ii Pro, Itwas not. im Ys 
Pa. Then'you accuſe the moi® Wiſe and Excellent Apo- 

| #lesof groſs Ignorance, and wilfnl [dolarry. 

» "nf Pro, We do or accuſe them of par Janorance, it 
). | wasno inwincible Ignorance ; for .it is plain, St. John 
gel, took him for Cbriſt, in that the: Argument he uſes to withe 
"Bj bold /bim'is, that be was a Created Spirit, and ſuch an /gno» 
rb} rence St. John was guilry of ; but for witful 1dolarry We 
ol do not accuſe him, he did not,as you do, worſhip that which 
not} he knew nor 20 he God, - but he was «tout to worſhip that 
which be took for God. 1 wonder how yau can alledge 
'r7e-| this Text in your Favour, which i510 clearly againſt you. 
Pa. Azain, when Lot ador'd the Angels, Gen. 19. 1. 
with bis Face bow:d towards the Earth,be either commit- 
ted Holatry, or bz did not. Pro, 


«foe 
Angels, the Scripture tells Us, 
and: bowed bimſelf with bis Face towards. 
which-was only a civil Salutatjon, for he took them only 
for Men, and therefore could.;z% adore them : So that 
there is no _— ro be drawn, from bence. 

84. Pa. All that which is recorded in Holy Writ, to 
have been done by the known Saints of God without reproof , 
either is Lawful or it is not, - 

- Pro. All that they ſo did without an extraordinary Call 
toit; is Lawful; but there were ſome things which were 
prenliarly lawful to them, which 1s nor ſo to a4, 

Pa. If alltbings tbey- did (as their ordinary Duty) bz 
Lawful, then why do you call it Idolatry ro worſbip Images ? 
. Pro. Becauſe the, Fainrs of -God never , worſhipped 
them. Es, 

Pa. Did not John the Baptiſt, the great Precuyſoy of 
Chri@, worſhip the —— me of our Szviours Shooes ? 
**Pto. This is4 pleaſant queſtion, where ;Uy/ you, find: 
he everdid ? The Scripture (aith no ſuch thing ; he faid 
indeed, bt was nor worthy to bear them, but he never wor- 
ſhipped them, Prove it if you cn. 
** Pt. Why did Jacob worſhip the top» of Joſeph's Rod, 
Heb. 7 , * Ia | 63% Ki 

Pro. He did not; there is no rext of Scripture that 

ſays he did ; that plzce which you quote, is plainly /per- 
veyred ; for the words are, He wr ſbipped upon the top of 
by Steff ; that is;Jeaning- on #t;or that be wor ſhipped I:aning 
rowarils the Beds * Head; ' and therefore” Sr, ; Jerome, 
whoſe Tranſlation you profeſs to follow,(in bi queſtions: upon 
Genefis,) rejefeth that Yerſion, which' yet you -retdin 1 
we affirm then ftill that the Szinrs of God did 'not iwor- 
ſhip Images. | | 
_ *85.. Pa. The boly Feneration and Worſhip of Images 
kv either profited the Jews and Chriſtians, or ubey have 

* Pro, They have not. - 


4 , —_— 


- 


ro ©; ap to. meer them, 


Pa, 


beg the qu Ripe, Lot did. nat_ddore" the 
tbe... Ground ; * 


" Fe33 ) 

Pa. How then were the Ifratlites beated of rhe- biting 
of the Se in the Deſarts ? iN, 

Pro. Not by worſbipping any Imaye, no not the 'Br4- 
zen Serpent 3 but by looking on it, thereby exerciſing thei? 
Faith en Chriſt wham it was a'Type of: 

Pa. How then diithe Primitive Chriſtians receive ſpe+ 
oial benefit by venerating the Shadow of St, Peter, and St. 
Paul? AQs 5. 15. and 19. 11. =; 

Pro. Here again you ſuppoſe what is not; the Shadow 
of St. Perer healed many, and ſo did St, Paul, but 
they did zot venerate or worſbip either their ſhadow or 
their Perſons. 

86, Pa. It s lawful to bow the Knee to Images, or it 
u not, 
Pro, It-is not. | 
Pa. If not, why doth the Apofile ſay, at the Name of 
Feſus every Knee ſhall bow ? Phil, 2. $.Which Nams is n9- 
bing elſe but an Image of the Hearing. 
| Pro, This is as #mpertinent an Argument as ever L 
beard; the queſtion is about greven viſuble material Ima- 
es 3 not about - Images in the Hearing; but pray remem- 
er St. Paul. doth not ſay, Every Body ſhall worſhip that 
ame : So that it is nothing to your purpoſe, about viſible 
nererial Images, or werſhipping them. 


Of the Veneration of Reliques. 


7. Þ* The Honour ' and Yeneration of the Reliques 
of Saints, which God himſelf hath approv- 

1 by many famous Miracles is $004, or it is not. 

Pro, It is. 

Pa. why then do you condemn the Yeneration of Re- 

ques ?. 

Pro.. Becauſe God hath never approved it either by 

iracles or any other way. 

88, Pa. That Woman which was miraculouſly cured of 

* Bloody-Flux, by only touching the Hem of Cbrijt s 

arment, -was Curcd, either for wenerating #he Reliques, 

© as nor, 


| D. - - Pro! 
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Pro.She was not, but for her Faith; 

Pa. Why then was not ſhe: Cured afar off ? 

Pro. That is norbing ro ms ; it is ſufficient that it was 
Chrifts Pleaſur*- 0 have it as it was, and that he tells us 
it was by Faith ſhe was Cured, Matt. 9. 22, Daugh 
ter (ſaith our Saviour ) be of good Comfort, thy Faith 
bath made thee whole. 

89. Pa, The virtue of caſting out Devils, and curing 
the Diſeaſes,confiſted in the Napkins and Handkerchiefsth 
had but touched the Body of St. Paul, or it did not, 

Pro. I cannot fay that it confiffed in them ; but it 
was conveighed by them, 

Pa. If it was.why do you deny the veneration of Reliques, 

Pro. If I ſhould alow that the virtue of doing thoſe 
Miracles did really confi in thoſe Napkins, and Hand 
kerchief's, yet cannot an Argument be deduc'd from he 
that we mnft worſbip Rediques 3 for thoſe Napkins 
Handkerckiefs were never Worſhipped, 

90. Pa. Thc Bodies of dead Satnts have either reflore 
Men 10 Life, or they have nor. 

Pro. The Bodies have not ; but God by the Bodzes ha 

Pa. If ſo, then the Reliques of Saints are worthy to 
FPenerated. 

Pro. 1 deny that; by Moſes's Kod, by Elizew's 2M, 
tle, and bis Bones, Miracles were wrought, yet thol 
Feliques were never worſhipped. 


Of Free Will. 


$1. TYA. God either left Man to bis own Free Wi 

or be did not, | 

Pro. If you ſpeak of the # ate of Man before the Fly | 

I anſwer, God did leave him to his own Freewill; buty | 

fince the Fall, T affirm God hath left Man to bis own F 

will, as 10 moral Aftions, but as to Spiritual, be bath ne 

-” that wedo not deny all Free Will, but only)in Spiri 
things, 

Pa. why do you falſify that Seripture , Etcl.15.14- © 

from the Beginning made Man , and left him in rhe band 

his own Counſel. 
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Prot, That Paſſage is in Ecclefiaſticus, not inthe C4- 
nonieal Scripture, and therefore of no Authority in this 
vas Caſe ; but if it were, it ſpeaks nothing of Free Will to 
us Spiritual ations in Men fince the Fall; but of the Power 
ghe which 41am had in the Beginning, 

uth 92. Pa, The choice of Good and Evil is either left in 
Mans + ree Will, or it is not, 

ring Pro. The whole choice of Moral goed and evil is ; but 
the right acceprable choice of Spiriru1l good is nor. 

: Pa, Why then do you deny that of Joſh.24.Chooſe you this 
t th Day, whom you will ſerve ? 

Pro, We do nor deny it; but we ſay that it is nothing 
ST toyour purpoſe: Secing to chuſe ſpirirul good or evil is 
i in Man's Power ; but to chuſe it arighr is nor; that is, to 
andy chuſe it from a right Principle, and to a right End. 
e Pa. Why ds you deny that, Joli. 1. 12. &s many as receiv- 
ed Chrif#,to them be gave Powey to become the Sons of God. 
Pro, We do not deny it; but we ſay that right 
eboice of Spiritual good is not in Mans Power, and fhis is 
clear from this very Text ; for receiving Chrift, follows 
choofing of him 3 but 1i!l he gave them more Power than 
they had before, they could not chuſ- kim ſo as to become 
the Sons of God; therefore they had no Power Naturals 
ly to chuje him arigh: ; So that this Texzt overthows 
your ſelves. 

92. Pa.Man bath Power eith:r to keep hi; Virgin, or he 
bath nor. 

Pro, If you mean by that Zxpreſion what the Apo+- 

file intends 1 Cor. 7. 37. I anſwer, he hath. 
| + Pa. Why then do you deny Free Will? 
» Wi. Pro, We do nor deny #ree Will in moral attions, ſuch 
as this is, where the Apoftle is only treating of the Power 
of Guaraims, or Parents over the Yirgins under their 
Care ; but that which we deny it in, is Spiritual Ations, 
of which, this is no Infiance, 

94. Pa. All that God commands, is either in Man's 
free Power, or it is not. 

Pro. All that God commands. Man to do by his own 
Power is;but all that he commands.ſuch as that Precept, 
Thou ſbalt love the Lord thy God with all thy Hears, isn0t. 
D 2 Pa» 


(36) 
Pa." Then you condemn God of Tyranny, in commanding 
that which is not in Mans Free Power to do. 

Pro, That doth not foflow 3 as long as God will enx- 
ble him te do that, for which his own free Power is 
not (uffictent, as in the Text you cited juſt now, Fob. 1. 
12. Torhoſe, whoſe awn Power was not ſufficient, he gave 
Power to become the Sons of God. 

Pa, But is not this as if 1 fhould threaten my Servant 
with horrible Death, for not bringing me the Man in 
the Moon ? 

Pro. No, for if you did ſo, you would be unjuſt and 
Tyrannical, ſeeing your S2rvant could nor do it 3 neither 
could you enabje bim : but God requires nothing but what 
either Man can do, or God will enable him to perform, 


Of Faith without Works. 


05, TA. Faith working by Charity, either juſtifies, or 
it doth not. 

Pro. Faith, properly ſpeaking, doth not juſtify ; but by 
ſach a Faith we are juſtified. 

Pa. If ſo, then your juſtifying Faith flies without Wings. 

Pro.1 deny that; tor there is no ſuch a thing as 4 Fuſti.. 
fying Faith withour Works ; we affirm, that no Faith 
iS true, but that which worketh by Love, 

96, Pa. 4 Man only ſaying, Lord, Lord, either may be 
Saved, or be may not, 

Pro. He may not. 

Pa. If not, then where u your juſtifying Faith ? 

Pro, In the word of God, and the #/eart of every true 
Believer, who ſhews his Faith by his Works. 

97. Pa. 7ou either hope to be ſaved by believing in God 
only without Works, or you do nor. 

Pro. We do hope to be juſtified, and conſequently 
Szved, by Faith in Chriſt only. 

Pa. Then the damned Spirits may expe Saluation,ſeeing 
they believe and tremble, 

Pro. That doth not follow ; that Faith which the 
Damned bave is but an Hiſtorical Faith; but the Faith 
by which we are juſtifyed, is a Fajth which peniſes wo 

ou 
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Soul, and is produtive of good Works, which the Damned 
eannot have, We do not then hope to be ſaved by Faith 
without Works, but by Faith, and not by Works. | 


Of the Merit of Works. 4 


98. T JA. Every] Man will be rewarded at the Jaft © Day 
according 10 bis Works or he will not. _ - © 

Pro, He will, | re 

Pa. J* he will, then good Works will be meritorigus, and 
recerve 4 g00d Reward. TW - 

Pro, They will receive a Keward, which they never 
deſerved, bnt which by the Grace of Chriſt is purchaſed 
for and given to them, but not for any Merit in them ; 
but by Fire of his Promiſe and free Love, not by way, 
of Debt due tothe Works. | 

99. Pa. Chriſt either encouraged his 4poſiles to ſuffer 
AffiiT ions patiently in expe 2:jon of a Reward,or be did not; 

Pro. He did, TE ag, 

Pa. Why then were not their Perſecutions meritorious 
and conſequently our good Works. SA 
« Pro. Becauſe the reward is not given to the. deſert 
of their Works, which bear Proportion with the greatneſs 
of th2 Reward; but it comes only from the pure Mer» 
cy and Graceof God, and if our good Works give us any 
Title to that Reward, it is not from themſelves but” the 
Promiſe. ; 

100. Pa, That Crown of Fuſtic? which St. Paul ſaid 
was laid up for himſelf, was either the Reward of bw good 
Fight, or it was nor. 

Pro. It was, 

Pa. If it was,how can you deny the Merit of good Works ? 

Pro. Becauſe that Reward was not merited by his good 
Fight,but purely given to him,out of Grace, 

101. Pa. 4 Cupof cold Water given in the Name of 4 
Diſciple,is either Meritorious,or it 1s not. 

Pro. It is not. | 

Pa. Why is it ſaid then , Mat.10. 42. That he who 
gives it, ſhall in no wiſe loſe bis Reward ? 

Pro, He ſhall ngt loſe - promiſed Reward ;, but; mae 

GE : , 
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is this to deſerving that which free Grace had promiſed ? 


Of Holy and Religions Vows. 


192, JIA. The ſacred Fows which are taught us jn the 
| Holy Scripture are lawful, or they are nov, ' 
Pro. They-are, 
.Pa. Why then is not a vow lamfu} to us ? 

Pre, A Yow is Lawful to us ; we do not deny it, but 
the queſtion, is abont ſome particular Yows, which we ſay 
are unlawful. 

* 103. Pa. The greateſt Perfeltion of a Chriftian Life 
conſiſts in Evangelical Poverty,or it doth not. 

' Pro. 'It doth. 

_ Pa. Why then do you rejef the vow of Poverty as an hu- 
mane Invention ? : 

- Pro. ' Becauſe God hath no where warranted it, the 
Fuangelical Poverty, which ſo much pzrfets a Chriflian 
1s nor to renounce all Worldly goods, but to be poor in Spi- 
rit,. and to be able in the midſt of Plzny to deſpiſe the 
World, and'iits Riches. 

Pa. # itbe not the greateſt Perfetion to renounce the 
World wholly, then why did our Saviour ſay to the Young- 
Man, Mat. 19. 21, Sell all that thou haſt, and give tt 10 
the Poor ? WF 

Pro, Our Saviour did nat there give a Precepr, fo 
todo, onlyto the Toungmen of whom he required it by 
way of Trial, becauſe he'knew his Heart was jet upon 
his Riches, 

104. Pa, It either was a vertue in Eunuchs, who geld- 
ed themſelves for the Kingdom of Hexven, or it was not. 

Pro. That is according as you take the 12ſt Words fo 
the Kingdom of Heavens (1k; it to avoid @ preſent violent 
Temptation it be done, we muſt commend it ;but if upon ma- 
ture deliberation it be done. when they might have recourſe 
tr Marriage, it is not well done. 

Pa. Why do you condemn that of St. Matt. 19. 12, There 
&e [ome who have made themſelyes Eunuchs for the King- 
dom of Heavens ſake? | 


39 


Pro. VVe do not condemn the Text 3 but your Expo- 


tion of it; for. it is doybeful ow. mbat acconrr theft aur 


Saviour ſpeaks of there, were Funuchs,'or whether 
they were ſo aFuazly, or only in defign; but take it in 
which Sence you will, we do not find our Saviour com- 
mends it ; and it is nothing to that flaviſh Yow which you 


_ require. , 


a. He who reſolves in his Heart 10 keep bis Virgin, 
either doth well, or not. 1 Cor. 7. 37. 
Pro," He doth well, | 
Pa. Why then do you deny the holy Vow of Continency, 
Pro. VVe condemn that vow which you call Zoly, be- 
cauſe it is no where warranted in the word of God, that 
place of the Apofile ſpeaks not of any Yow, but if it did, 
it ſpeaks x03 of Perſonal Continency, but of the Power of 
a Guardian or Father, in Marrying or not Marrying the 
FVirgins under their Care. | 
105, Pa. We ought either 16 obey our Prelates and Supe» 
riours, 0r we ought not. 
Pro. We ought in all lawful things. Y 
Pa. Why then do you rejett the - vow of Obedience; as 
& Popiſh Fition ? | | x 
Pro. We do not reje# al vows of Obedience, but fuch 
as are purely Popiſh ; and theſe we condeme becatife the 
matter of them is unJawfd,” not-becauſe all'Vows* of 
Obedicncerate fot - 15 4 4 01099 1 CE Tub eT 
Pa. Our Saviour in obetierice ro 3t. Joſeph inf the Bleſ- 
wy Virgin, either gave us an Example of Obedience, brbe 
nor, vi 
Pro, He did, Of Obedi:nie to our Parents. 
Pa. If be did, then the vow of Obedience jr evident 
to be 4 piom "ation by Chriſts own Example 
Pro. We do not condemn all vows of Obedience in 
general, - (though if we had no other reaſon to allow 
them, but this Example, we ſhould reje® thein; for 
Chrift here made no Vow, and his 06:di:nce was 10 bis 
Parents, not'to- ſuperiour degrees in the Church) but 
yours we do becauſe of the meter of it, which. you muſt 
prove to be good, by examining the particulars; n#t 
ſuch general Arguments as theſe. LR 
D 4 of 


| 4 
_ | 


Of the Poſſibility of keeping the Command: 


ments. | 


as 54> A Man being aſified by the ſpecial —_— 
God,can either keep the Commandments of God,or be 
cannon, ; 
| Pro, He can. 00 

Pa. Why do you then deny the poffbility of keeping the 
Commanaments. Lt on 

Pro. We do not deny-it, we ſay it is n0t only pofeble ; 
but zecefary that we ſhould keep all the Commandments of 
God; but we deny that we can keep them perfely, that is, 
that we can arrive to that Degree of Perfefion, as.to 0b- 
ſerve them to the higheſt Pitch, without any defet in ths 
manner of the Obſervation ; this we ſay, None on this 
fide Heaven-can do. *' 

107, Da. It is either impoſible with Man to keep the 
Commandments 0r it is not, WY 4 
-., Pro.; To, keep. them perfetly with a perfeltion of 
Degrees is impoſſible, 
l Pa, #749, do you then-accuſe God of commending 1mpoſi- 

Ups? | | 

+. Pro, Wedonot:..God commands nothing but what 
we muſt perform, we muft keep the Commandments perfett- 
ty, asito all the pzres of them ; butas to the Degrees, 
.by. reaſon of oyr aaturdl Corruption we cannot do it, but, 
Chyi# our Surety hath done it for us, 

Pa. FHearers of the Law only are juftified, or they are not. 

Pro. Bare Hearers are aot. 

Pa. If not, then the fulfilling of the Law is neceſſary, 

Pro. That doth not follow : The doing of it is nece/ſ- 
ſary, Rom; 2..r3. But; for, the fulfilling it as to the 
degrees. of it that is no. where required 

108, Pa. God according #0 his Promiſe, , either enabled 
Man to keep his Commandments, or be did not, | 

Pro. God enables a Man to do whatever he promiſes 
to 4/ift him to do, | 
+35 uh | Pa. Why 


{ 4r- 
Pa. Why then do you deny in Alan the Poſſibility of 
keeping the Commandments ? pp Sl 
Pro. We only deny the Poſibility of keeping them 
perfe#ly with a Perfettion of Degrees, and God hath 
never promiſed to enable Man to do it. 


f All his Promiſes are, that he will enable him to keep 
« them ſo, as ſhall pleaſe him ; but here is nothing of keeping 
them perfeftly, | 


109. Pa. It is evident in holy Writ, that ſome either 

C keep the Cimmandments, or they do not. 

' Pro. None keep them with ſuch 4 Perfetion as 1 men» 
> | tioned. 
f Pa. Why do you belye that of St. John 1. 6. Zacharias 
» | and Elizabeth were both juſt before God, walking in 4lI the 
'” | Commaniments, and were juſtified without Blyme. 
® | Pro. That Text is notin St, John, but in St. Luke, 
F Þ 1.6. andis not as you read it, they were juſtified without 
 F Blame, 'but they walked in all the Commandments and Or- 
e dinances of the Lord, blameleſs, or without Blame: Now 

this Text we donor bely, but we defire you to confider 
f | thats:. Luke only ſays, they were blameleſs, not perfett, 

they were blameleſs, that is, they were ſo Holy, thay, no 
ie Perſon could find fault with them. He had ſpoken of their 

Holineſs with reference t9God before,and he (peaks now of 
& Þ| their Reputation among Men; but this is nothing to the 
by keeping the Commandments perfetly, with ſuch 2 Perfetion 
', | as we deny; | 


» | Of the Seven Sacraments. 


fr | 110. PAs Chriſt for the SanTification of Mankind, 
': either inflituted ſeven viſible Signs of inviji- 

C Þ| bl: Graces or he did not, | 

' Pro, He did not. 


\ 


'd Pa. If he did nos, anſwer we to theſe folowing Prod? fi- 
: tions, Viz. 
3 Baptiſm u either 4 Sacrame#t, 0r it #s not, 


Pro, It is, 


'b 


11t. Pa. Then we are agreed in thas Point 3 but 
Confirmation is either a Sacrament,or it us no0t., 

Pro. It is not. 

Pa. If not, Why hath it the Yifible Sign,viz. Ol and 
Balm ? 

Pro. It hath no ſuch Sign of Chriſts Infitution, 
which is requiſite in a Sacrament, but only of your own 
Txvention. 

Pa. See Aﬀt. 19.5, 6. And when Paul had impoſed bu 
Hands upon them, the Holy Ghof#t came upon them. And Als 


8. 14, 15, 16, St, Peter and St. John did impoſe their þþ; 


Hands upon them, and they received the Holy Ghoſt. 


Pro. Theſe Texts ſpeak not 4 word of Oyl, or Baln, |. 


pradtiſed by th? Apoſtles, but of the laying on of Hands, 


Your Confirmation therefore is no Sacrament, ſeeing | 


there is no Warrant of Chriſt for the outward Sign, nor 
any Divine Promiſe to annex an inviſible Grace $0 it. 

L12.Pa. The Encharift cither is a Sacrament,or it us 20t. 

Pro. It is. 

Pa. Then the Controverly in this Point js ended, But 
80.20. 02, 

I13. Penance either ts a Sacrament, or it is not. 

Pro. It is not. 

\ Pa. If not, why bath it the viſble Sign, viz, The Pe- 
nitent's Confeſſion, and the Prieſt's Abſolution, of an inviſte 
Ble:Grace, which s the remif6on.of Sins ? 

Pro. There are no ſuch Signs inſtituted by Chrif#,for 
Confeſſion to 4 Prieſt is no where commanded as I ſhew'd 
before: and Abſolution is only a part of Diſcinline, and 
therefore, can; ben. part of « Sacrament; beſides, here 
Is no ourward and viſible Sign, which muſt be in 4 Sacra- 
ment, for the words of  Abſolution are the form of the 
Sacrament, according to the Council of Trent, now the 
outward Sign is never the form of a Sacrament : The 
matter of this pretended Sacrament being as I ſhewed n9 
where commanded by Chriſt, it-can be no Sacrament. 

115. Pa. Extream Undion eitber 1s 4 Sacrament, 0r it 
is nOt. | 

Pro. It is not. 
| Pa. Why then hath it the viſible Sign,the Prieſts Projer, 

ax 


but { the —_—_ with Oyl, of an inviſible Grace, James 
13, I4, 1 

Pro, It hath ne Sign of an inviſible Grace, St. James 
1 that place ſpeaks of it as a means to beal the Sick, but 
hat is no invikble Grace; therefore it is no Sacrament : 
hether that rice be ſti] to be retained is another que» 
jon, and not to our purpoſe. 

. | 116, Pa. Holy Order either is 4 Sacrament , or it is not* 
\ Pro. It is not. 

Pa. Why then bath it the viſible Sign , the words of the 
iſhop, and the things given to him that is ordained , of an 
; wifeble Grace ? according to that, 1 Tim. 4. 14. negleft 
aw "ot the grace that 1s in thee by Prophecy with impoſition of 
. -* Wands of the Prieſibood. 

"s Pro, It hath no ſuch viſible Sign inſtituted by Chriſt , 
Mor Fwhich we challenge you to prove ; therefore 'tis no Sacrg» 
" ent, and neither is there any Grace given by it, 
ys though Gifes are indeed befowed : SO that you have 
af yed that Text of St. Paul, which is nor ,neg/edt nor the 
Put EGrace that is in thee, but negle# nor the Gift: xeeioue]0, 
now there is a great difference between a Gift and 4 
Grace. 
117. Pa. Matrimony either is 4 Sacrament, or it #s not. 
<. Pro, It is not, | 

Pa. If not, why bath it a viſible Sign , the mutual con 
. | ſextof both parties, an invifible Grace and Supernatus 
ll 1; Conjunition made by Almighty God ? Matt. 19. 6. 
1d Eph. 5. 31, 32. : ; ; ; 
Pro. The mutual conſent is no viſible Sign , but an in- 
viſible Ation'; neither is there any Supernatural Grace 
@ | 8i7en byit, for none of thoſe Texts you cite, mentions 

any ſuch thing : that of Eph. 5. you have falſified, St. 


FLT | 


Hon, 


- Paul ſays not, it is 4 Sacrament , but a Myſtery uvchiensy. 
wa 118. Pa. A viſible Sign of an inviſible Grace, Diyine- 


ly inſtituted by Chriſt , either #s the true Definition of 4 
es | Sacrament , or it 1 20t. | 
Pro, It 1s not, 
| Pa. Then you deny the Definition which your ſelves at- 
, | tribute to 4 Sacrament, 


Pro. You are miſtsten , for that is only 4 part of the 
Definitiac 


va, 


| (44) 
Definition ; we ſay that a Sacrament muft be not only 
an outward and viſible Sign of an inward and Spritua 
Grace , Ordiined by Chriſt ; but it muſt alſo be a means 
whereby we yecerve the ſame, and a pledge to aſſure us 
it ; now ſeeing your pretended Sacraments have xeitherhi 
outward Signs inftitnted by Chrift, nor inviſible Gr 1ce; 
annexed to rhem, and conveyed by them, we rejeft them 
and aſerr they are no Sacraments. 

119. Pa. Baptiſm and the Lords Su pper is either mor: Ip 
evidently ſaid in Scyipture, than any of the other froe to be 
Sacraments, or they are nor. 

Pro. The word $crament 15 no where uſed in Scripture, ſh 
and therefore Bzpriſm is no where called 2 Sacrament, nor 
the Lovds Supper : But in Scripture we find the outwerlÞ 
and viſible Sign of Baptiſm ordained by Chriſt ; and the 
Inviſible Grace annexed roit, and conveyed by it, and 
ſo of the Lords Supper 3 but we find no ſuch thing of the 
other five; now ſeeing nothing can be a Szcrament but 
what hath ſuch 4 Sign with a Grace annexed, and Bap- 
tiſm and the Lords Supper have them: we ſay they are $1- 
eraments, and when you ſhew us the ſame in Scripture of 
the reſi, we will receive them for ſuch; It is therefore 
imperiinent to ask us where Baptiſm 1s called 2 Sacrament, 
for we don't contend. about a word; but the queſtion is 
wherher Confirmation, Penn:nce, Extream Uniion, Orders 
and Marriage be Ordinances of the ſame Natuve with Bap- 
riſm and the Eucharift ; this we deny, and we are ſure you 
cannot prove. 


RFFEINGDP SET 


120. Pa, Y Church either hath ber ſucceſſion from | 
| the Waldenſes, Oc. or ſhe hath not. bh 


Pro.]f you mean her Succefion of Paſtors,She hath not. 

Pa. If not, then you muſt have no Succeſſion, unleſs it 
be from the Roman Church, 

Pro. That part of our Church which in oppoſition to 
Rome is termed the Reformed, had irs Immediate Succeſſion 
from the Church in communion with Rome, 


I2l, 


b 


| (45 / | 
only} 121; Pa. Luther and Calvin either bad their 3/ifion , 
itus From ihe Roman Church, or tbey had not? 
22a} Pro. They had, 

us off Pa. If they bad, the Roman Church either bad the Spi- 
ither fit of God when they gave them that Miſion,or ſhe had not. 
rice} Pro. She had the Spirit of God , as much as was ne- 
hemſþeſary for thaz power of giviug them their Miſion. 

Pa. If they bad, how could ſhe fall into Errors ? and 
why did they depart from the Spirit of God ? 

Pro. They did zo: depart from the Spirit of God: and 
hat portion of the Spirit which ſve for that end had in Ordi- 
tion , is only a poreer given by the Spirit,and therefore 
nor ſho ſecurity from Error , ſecing all Aercticks have ſo 
verd Þpuch of the Spirit, 
the Pa. Either they bad their Mifion from God,or they had not, 
and Pro. They had. 
the ſi Pa. If they bad , why did not they confirm their Dge« 
but Btrine by Miracles ? 

Bap-| Pro. Becauſe Chriſt and his Apoſtles had done is before 
S1- ſand ſeeing they preached no new Dottrine , there was ng 
e of Bneedof them, 
ore® 122. Pa. Luther and Calvins DoQrine either was mas 
ent, Wnifeſred to be true by Miracles , or it was not. 
2 is} Pro, It was not by any Miracles wrought by them 5 
lers F'but by the Miracles of C brift and his Apoſtles if Was. 
ap- Pa. If they did no Miracles , then ſeeing you cannos 
ſou Þ alledge any Text of ſacredWris to vindicate their Tenets , 
You muſt of neceftty bave recourſe to the private Spirit. 
Pro. Are not you aſhzmed of ſuch an Argument ? when 
you know we produce Texts, Plain Texts of Scripture 
for evzry one of our Doitrines, and we faund them upon 
om | "9thing elſe ; and for the private Spirit, it is athing we 
know not , neither do you know what you meau by it 3 
of, | we renounce any ſuch thing; but the Aſi/tance of the Spi- 
it | rit of God we own and pray for. 
123. Pa. The Apoſtles either had the private Spirit , 
to Þ| or they had nor. ; 
on | Pro. What you mean by the private Spirit , is beſt 
known to your ſelf : But that Aſfance of the boly Spi- 


rit which we bope tor , and God hath promiſed,they _ 
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(46) 
* Pa.If they had,wby then did they call a Council? As 1; 
Pro, I appeal to your ſelf , whether that is an 4s; 
ment that they bad not even a greater, viz. An inf all 
ble Afiſtance ot the Spirit attending every one in pzrti: 
tar, which if they had, you cannor deny them the 4 
flance we plead for. 
24. Pa. Your private Spirit either # of God, oy it is no 
Pro, The Aſiſtance of the boly Spirit promiſed an 
given to every private Man, who ſeeks it with Eumilj 
and Prayers, is of God, 

Pa. Why then are there ſo many diſagreeing Sefs among yu 

Pro. There. are no diſagreeing Sets among us i 
matrers of Faith, in which alone the Afifance of th: 
Holy Spirit 18 given. 

' 125. Pa. A Man endowed with your private Spixi 
either can interpret Scripture, or be cannor, 

Pro. A Man endowed with the Spirit of God (whit 
in the only asſiting Spirit) can interpret Scripture aright. 

Pa. If they can, what need have you of Preachers ? 

Pro, To inſtru# the ignorant,to convince the erroneons 
to ſtir up the negligent,to excite the Nlothful, to comfon 
the Broken-hearted, and Adminiſter the holy Sacraments. 

Pa. But after all, no Man will believe any thing b 
what bis Spirit ſug gefts unto him, 

Pro. No Man ought to believe any thing bur what the 
Spirit of God ſuggefts unto him, either by the Suriprures 
the Law of Nature, or internal C onviitions; for which 
he makes uſe of Miniſters as the Means, 


EINIS 


POSTSCRIPT. 


Defire the Gentlemen againſt whom I write, would 
[| deal ſo fairly with me; as tolet me and the World 
know what Scandals and Calumnies they aim at in their 
Caution to their Adverſaries, and who they are, who they 
ſay could never learn ts ſpeak or write Truth, and what 


thoſe ſores are which they threaten to rip up ; a few words 
will explain their meaning,which is there a lintle dark. 


bh ———— _ 


